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To the Impatial

R E A D E R
Teader, t -

Am apt to think, thou mayeft wonder atmy under

taking to oppoſe the Dodrine of ſo Learned a Scribe,

as Dočfor Owen : but I ſhall give thee the Reaſon

of it. I know well, through the tender mercy of God,

that I am on the upperground with him; for Iſtand for the

defence of a ſauſe that will ſave it ſelf, and bear out me;

it was far from my heart, to contend with this Worthy

Mam, if there had not been a juſt neceſſity. For, I deſire

not contention with gºod men, nor did I ever draw

the long ſword againſ; any Antagoniſt, for want of loves,

to him, nor do I now, and hope I sever ſhall; nor hath

any finiſter end whatſoever prevailed with me in this

matter of controverſie; but knowing right well, that

if I ſhould ſtand ſtill, and ſee the truth of God trodden

down at ſuch a rate, as in his Book it is, and I alto

r A 2. - - gether -



city to defend it, he would never take it well at my

hands, in the day of account. So referring thee to my

following Lines, for the trial of the Controverſe: not in

tending to meddle with it here : but intreating thee to

pray thine heart into an honeſ frame, to give true

3udgement between the Dočfor and me : and that as

thou loveit thy beſt Interest, take heed thy wordly

Intereſt do not bysſ, thee. So ſubſcribes,

- gether holdmy peace,being, by his grace, put into ſome capa

º

Thy Souls well-wiſhing

Friend, -

W. S.

—------4--.
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Having met with a Book of Dečtor Owen's, a man of

note for Piety and Learning: I gladly ſet time apart to

read, and conſider it, concluding I ſhould find ſome wor

thy ſervice done by him, that would tend to the good of

the preſent, and ſucceeding generations: although I did

expºa a difference might remain between him and me, about the

preciſe Day of Reſt; but if I had found no other difference be

tween me and him, nor between the truth and him, then I might

in reaſon tzpt&t. I was leſolved to ſignifie to him in a Letter,

what in his Book did diſ-ſatisfie me, and ſee his anſwer, (if it

might have been obtained) before I did openly appear againſt him.

Not greatly fearing, that he would bave gone farther out of the

way in this matter, than many Worthies that have wrote about

this Subjećt; as Mr. Pod, Dr. Bayly, Mr. Chaudry, Mr. Shepheard,

and ſeveral others, who, from a conceit that the Day of Sabbath

was changed to the firſt day of the week, by Chriſt ; argued it at

the beſt rate they could, but ſtill with this circumſpéét care, in all

they ſaid, to keep the Crown as honourably as they could, upon

the head of the fourth Commandment. Now my exprêtation

was, that Dr. Owen, who I conceive hath the advantage of them,

would not have turned more crookedly out of the way than they

did: but when I came to read his Book, I ſaw it was no Letter

matter, but it was a piece very diſhonourable to the Chriſtian Re

ligion: but my intention is not to meddle with all I diſlike, but

to ſpeak to ſome of the moſt dangerous miſtakes, that are moſt

likely to ſnare the ſouls of men; but withall, freely confeſs, there

be many excellent paſſages of Truth afferted by him, if he had not

plucked down with one hand, as faſt as he built with the other.

The beſt of his ſayings I ſhall not conceal.".

And firſt, to what I find in his Epiſtle, take, and it is worthy.

The publick profeſſion of Religion;and the rule it bears in the minds

and lives of me”, cannot be maintained without a due obſervance of

a ſtated day of Sacred Reft, which had its beginning by gods own

appointment. Now this is a true ſaying, and the ſenſe of the moſt

Judicious and Godly Miniſters amongus this day, who will be as

ready to ſay as he, no Sabbath, no Religion; how contrary ſo
| - - - CWCR
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, ºver both they, ind the gongregations with them, walk to this

- Rule. Like paſſages we find in the third page, [where he, com

plaining of mensinventions, univerſally perverting the ſtate of all

things made of God, E.; inſtance in that Sacred day, when all

things were made very good.] Now nothing can be more evident

than this, that in this place fie means the ſeventh day Sabbath, ex

preſt Gen. 2, if he intended his meaningſhould be known by his

words. But again, after ſome worthy acknowledgments [of the

Advantages, that lay in that day, and duty of keeping it, then he

ſayes, it might be ſo ſtill to the ſons of men, but that they are

continually finding out new inventions], now would any man

think that it were poſſible, after ſuch a teſtimony borne by him.

ſelf for that day; and tellingus, that it might be as good for us

, now as it was then, if it werenot for our own inventions, that he

himſelfſhould prove ſuch a man of invention, as preſentſy to face

about, and write a Book of inventions, againſt this veryday and

duty, he hath borne ſo high a Teſtimony for; as in the fourteenth

page of his Book, he falleth to Nick-name this very day, calling

it the [fudaical Sabbath] with reproaching them as [unwary

and unadviſed perſons that keep it I but whether againſt his Gor.

ſcience, I dare not ſay, but againſt his principles, I dare ſay, he

doth it; ſee his thirty ſeventh page, where he ſaith expreſly, [the

, name given in Scripture to a day, it muſt be called by, and not

otherwiſe I now this is true; for if we call any thing by a wrong

name, we deceive the underſtandings of all we ſpeak to, and alſo

tranſgreſs the Scripture Rule, 2 Tim. 1. 13. Hold faſt the form

of ſound words. Therefore, how he hath abuſed Gods Word,

and his Reader, both here, and in his whole fourth exercitation,

*

where he brands the Sabbath with that name offndaical, both the

Reader and himſelf may judge; nmleſs he can find the Spirit of

God naming the ſeventh day Sabbath fudaical, any where in Scri

pture. But I hope the Dočtor,in the writing of his next Book, will

remember to keep a ſittle cloſer, to that good Dočtrine expreſt

in his twentieth page namely [it is onely walking according to

Rule that will pleaſe God] but by what Rule the Doãors Pen

writeth, is meet for his own ſecond thoughts, for ſo irreconcile

able a man with himſelf, I think is hard to be found on earth; .

for in his twenty third page, there he firſt proveth, from gen, 2.

and Exod, 2c. that the Sabbath is called the Seventh day, and

within a few lines after, he ſaith, it is not abſolutely focalled any
º

-

where,
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where, but let me tell him, he: take upon him a great work;

when he taketh in hand the proof of this ; for, where-ever it is

made mention of, with reſpect to any appellations of any day

in the week, the Seventh is named, and no other ; but in the

next page he tells us, [the Apoſtle caſt out of uſe this appel

lation of the ſeventh day, now under the New Teſtament,

and hath antiquated it I but what Apoſtle he meaneth, and

where we ſhall find any proof for any of this, the D.&tor

tells us not . ." But another note. I cannot but mind the

Reader of, in his ſecond Exercitation, where, after the writing

of at leaſt fifty pages, proving the Sabbaths beginning in Pā

radiſe, and being naturally moral, the law of our Creation,

and the like; he ſayes, it was [abſolutely commenſurate to the

Church-ſtate of the fews, beginning andlending with it J. To

this, I ſay, for the Sabbaths being commenſurate to the

Jewiſh Church-ſtate, I ſee no reaſon to gainſay him ; for my

own Judgement is ſatisfied, that the Sabbath is commenſu- .

rate to every ſlate of the Church, and to every age of the

world; ºthere is no reaſon to the contrary 3 wherefore ſhould’

it not as well as its fellows 7 firſt, ſecond, third, fifth, ſixth,

ſeventh, eighth, ninth, and tenth. But how it comes to begin

and end with the Church of the Jews, bad need to be well

proved firſt; and ſecondly, well reconciled to what the Do&or

hath ſaid of it in his Book, which two works will coſt him

two great Books more, before it be effe&ted; but indeed I

cannot but wonder, that he ſhould think his bare word proof º

enough for ſuch things as few men in the Land believe to be .

true, beſides himſelf. But now, on the contrary, the Dočtor,

like a man led by two contrary ſpirits, falls a contradićt

ing this by freſh arguments, to prove the ſeventh day Sabbath

naturally moral, and univerſal; as in the 121, 122, 124, 125,

326, 127 and 128, pages, in all which places, he makes it his bu

ſineſs to prove it ſo, with more to the ſame purpoſe, in the 149,

165, 178, 179, and 180 pages, unto which I referr the Reader,

as being too numerous to be here inſerted. But I ſhall name

a paſſage or two, and ſo proceed; for he argues, [that the

Cauſe he pleads, the command in the Decalogue will bear, and that

the Sabbath hath an original right by birth, amongſt the ſociety of

the Decalogue, the reaſon is rendred, becauſe the ſeventh day, or

a ſeventh day, in a ſeptenary revolution, is expreſly command

tdl. but being conſcious to himſelf that this aſſertion tends

tº "
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to confirm thoſe rationall men,ić believe and ſay, that nóthing

more nor leſs is commanded in the fourth Command, but the

ſcaventh day Sabbath ; he preſently falls to contradićt both him

ſelf and the truth, ſaying, [that they ſpeak not only uncertainly

but certainly falſe, who ſay the fourth command injoynes

the keeping of the ſeventh day, preciſely, and that the words of

the Apoſtle ſeems to lye expreſly againſt it] but the beſt ont is,

he neither names the Apoſtle, nor the place; but you mey well

know the reaſon is, becauſe they are not to be found in Scripture.

But notwithſtanding theſe and ſuch like contradićtions,yet he goes

on to prove the morality and cqulaity of the fourth command

with the Reſt, and amongſt many other lively paſſages, this is

one : [That it hath an equall ſhare with the reſt of the nine in

all the priviledges of the whole page 186, and this he backeth

with pregnant arguments, taking from [Gods declaring it with

his own voice, and writing twice with his own finger in Tables.

of Stone, and ſaith, it is the Law, God promiſeth to write in the

hearts of his eleēt,and obſerves that the Church of England prayes.

as well for the writing of the law, of the Sabbath in their

hearts, as any other of the nine..] And I ſhall ſecond the Dočtor

with this 'º, that indeed it appears to me beyond a

doubt, that this Law is written fair enough to be read in the hearts

of men, and ſuch men who never kept Sabbath, nor never intend

to do, ſhould it notwithſtanding pray ſo ſeriouſly at the readirg

of that Law, The Lord have mercy upon us, and incline our hearts

to keep this Law. - - -

Another ſubſtantial argument he draws from its being lodged

in the ark with the cter nine,where none of the other Laws were

part and indeed the conſideration of it alone is enough to \n-

gage any corſidering perſon to make great conſcience of keep

ing every tittle of that Law ; for who that conſiders Chriſt was

typified thereby, to remove the curſe of the Law, and to write it

in the hearts of his elvét, as the D.&tor ſaith, with what is fur

ther urged by him from page 18ſ to 193, can well harden his

heart ſo high againſt God, as to find or ſeek out, inventions to

break the Sabbath,or any other of theſe ten words.

Next, the Dečtor proves the duration and morality of the

Sabbath, and that undeniably , unleſs you will deny the Sun

ſhines when the ſhadow ſhows the time of day on the Dyal.

from Mat. 24, 20, ex4at. 5, 17, 18, 19. fumes. 2. Io, I P-prº

• . . . ! . . . . . . . ; * . . . . . . ſently

i
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ſently endezvouring to pull down all he had built in ſaying [that

what he had taught reached not to the ſeventh day preciſely, page

196] but in the og pagel findan argument-levied againſt the

whoſe Dočine, and ſcope of his Book, which cuts the finews

and ſtrength of all his deſign in two. The ſum of all which is

this, that thers is but one Sabbath only ſpoken of in the Old

Teſtament; for the Diétors buſineſs is to find the firſt days Sab

bath,and the ſeventh days ſabbath, both in the fourth Command

ment, or elſe the Book is without deſign, or the deſign of it uni

knowable, but let us ſee the Doëors anſwer, nº

...And firſt he anſwers by way of Conceſſion [That never any

ſober perſon fancied two ſabbaths in the Old Teſtament] to which

Iſay, what hath the Dr. been doing all this while then; for he

hath written two hundred pages to prove the firſt day ſabbath

from the fourth Commandment, the 2 Gen. and Eſaiah 58, he

need, not to have been at the trouble to write two pages to

prove the ſeventh day ſabbath from thence; for that was never

any mans doubt. - * ~ * .

Secondly the Dr. [puts prudent

men to diſtinguiſh between the ſab- ºut will not the Reader think

bath expreſt in the Law of our cre- it ſtrange to find him after

ation, and the ſame ſeventh day this indeavouring to prove ;

ſabbath fitted to the JewiſhChurch Sabbaths from thense, one

State, and the Covenant they were sºłoral, and another judai

under] But I dare be bold to ſay cal, and a third a firſt day

that he that can find two ſuch ſea- Sabbath of a Gaſpel Nature.

venth days ſabbaths, diſtinguiſhed . . . . . . . ºs º f :

in the fourth Commandement, in any Bible that this age affords,

is a man of skill, but what if he could find his impoſſible diſtin

&ion, he is ſtill but where he was, and neither the Sabbathin the

fourth Gommandment, nor that fitted to the Jewiſh Covenant,

as he calls it, can be firſt days Sabbath; he is ſtill as ſhort of that

as he was before he diſtinguiſhed, but he goes on with the like

words, till he concludes his anſwer with this confuſion...[Not is

here the leaſt appearance of two ſabbaths, but one only is goth

manded unto all, and determined unto a certain day, for†.
of ſome for a ſeaſon] what he means by no appearance of two

Sabbaths, is worthy our knowledge ; for if he ſpeaks of the

the Scriptures, then it is true there is no appearance of any more

then one Sabbath only , but if he ſpeaks qf his own book and

AB - words,

t

-
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words, nothing can be ſpoken more falſe, for he hath afferted

two in this very ſame 265 page [The one day belonging to the

Covenant of works, and the other to the Covenant of grace by

Jeſus Chriſt, and this of the preciſe ſeventh day to the Cove

nant of works] and if there be the preciſe ſeventh day, and the

preciſe firſt day, and theſe belong to two ſo diſtinét Covenants,

how can he ſay there is no appearance of any more then one :

and yet he adds in the ſecond line [ºut one only is commanded

unto all] theſe things hang together like Pibble Stones in a Hal

ter; for if one Sabbath be commanded unto all, ot what uſe is

the Dočtors book in the world, unleſs to work ſtriſe ; but he

proceeds [and determined unto a certain day for the uſe of ſome

for a ſeaſon] this-hath a ſtrange look, what commanded unto

all, and yet but for the uſe of ſome; but I ſhall leave this for the

Dočtor to interpre:. . . . . . . . . . . . ... . . . . . . . ;

Next he tells us [that one day in ſeven olny, and not the ſe

venth preciſely, is direétly and immediately enjoyned in the De

calogue] but who knows not how contrary this aſſertion isº,

tºwthºod himſelf direétly in the Letter of the Text, calls the ſeventh

- day the Sabbath day, giving both the names to one, and the ſelf

ſame day, as all men know that ever read the Commandments.

This he goes over again with, in the next page, affirming, [The

Reaſons in the command do no more reſpect the ſeventh day,

then any other in ſeven] which how contrary it is to the expreſs

Letter of the fourth Commandment, is manifeſt, but with this

notable contradićtion [ſix days are granted to labour, that is, in

number, and not more in a ſeptemáry'revolution.] Now this is

true beyond all reaſonable mens doubts, and therefore it is impoſ

ſible for the firſt day to be a Sabbath; for though it be often

ſaid that the Sabbath was changed from the ſeventh day to the

firſt; Yet it is altogether impoſſible to prove it, either by Scrip

Inre or antiquity; and flat againſt the Dočtors own word: ; for if

ſix days in number be granted to work in between Sabbath and

Sabbath, as it certainly is in the great Charter of the fourth’s

€ommand, Six days ſhalt thou labour and do all thy work. Then it

is impoſſible that the firſt day next inſuing the Sabbath, can be

* made a Sabbath without the manifeſt breach of that great grant

in that living Gharterconfirmed by Jeſus the Mediator, to one

jotortittle{which jor is the ſmalleſt Letter in theHebrew Alpha

'bet) now if Chriſt have eſtabliſhed that Law in all its*:
. . . . .” - aſl



and grants, eºſat. 5, 18, then ;: is impoſſible for more then fe;

ven days, to be between Sabbath and Sabbath, the next week af.

ter the Reſurrečtion without as manifeſt an intrenchment upºn

that ſacred command where all fleſh is thus limited, but the ſe

venth day the Sabbath of the Lord thy god, thou ſhalf not do any

work; now for a man to ſay ſo frequintly [the ſabbathhath a

ſeptenary return, and that its one in ſeven abſolutely, of one in .

the revolution of ſeven, and that every week or ſeven days had

a ſabbath in it] and that ſo often repeated, and yet at other turns

ſpeak that which is ſo: inconſiſtentherewith, manifeſt

ly diſcovering how he was bewildered and had put to it be

tween the two parties he fights againſt 3 to the ºne he ſaith

[it began in Paradiſe and all the Patriarch kept it, and the De

calogue will bear the cauſe he pleads, and the accepted time of

God; worſhip is declared and determited in the fºurth Ccm

mandment] with many like expreſſions; but whenhe ſpeaks to

the other party that practice what he teachºth them, then he tells

us [we are unwary and unadviſed perſons fºr keeping it, putting

a nick name upon it fudaical] and would make us believe it be

gan and ended with the Church State of the Jews and ſuch like

contradićtions, not only to the expreſs teſtimony of Gcds word,

but to his own affirmations plain’d and txpreſs in a multitude

of places,as in the 2e2 page, where he hath to doe with thoſe

that would have the Sabbath Typical, there he riſeth up like a

Gyant, and tells him [it was given before the firſt promiſe of

Chriſt, and that in he ſtate of Innocency, and under the Cove

nant of works in perſ ºf ree, wherein there was no reſpºt to

the Mediation of leſus Cirſil now here the Dr. may be belie:

ved;but then it is not pºſible to believe him, when he ſaith, [it

began and ended with the lewiſh Church State] nor in thoſe ma

ny contradićtions to it all along in his Book as in this very page

he undermineth this Building to ſet up that new device ofthe firſt

day Sabbath, he fetcheth his compaſs (as all muſt do) that have

no dired proof:brings in this ſtory, [Of €hriſt, laying the

**the new Heavens at the new Earthin his Reſir.
ion.] - - * - -: , . . . . . . . . . .

This ſpeech;with more of like ſort are not to be owned ; and .

enough to make the Jews abhorr the Chriſtian Religion, when ,

ſo great a Chriſtian Doctorſhall ſpeak ſuch things as they and all.

men know to be ſo falſe;ſuch things#: lookt for indeed, 2 Pet, 3.
v. 2. io,



- . (8) -

to, 11, 13, 13, 14, but that need not be, if Chriſt fell upon this

work ſo long ago. . . . . . . . . . . . . .

Secondly, I ºwer, if the firſt day were Sabbath, now by ins

ſtitution, as he faith it is, page 25, or if he could prove it by ex

preſs... as he promiſed to doe, Page i7. 1.

cannot believe he would have brought ſuch pittiful proof as this

is, that needs proving every word of it, but here is no Text urged

for any of theſe affºrtions; but if any could have been found,

there was great need of them. . . . . . . . . . . . . . . . .

. But thirdly, ſuppoſe that, at the Reſurreółion there had been

the foundation of the Heavens and the new Earth laid, what

#. had this been to make the day a Sabbath? without an in

iiitution it would have been, but will worſhip... . . . . . .

But Fourthly, it it were true as it is not, what agreement is

thereinhºſ if what reaſoni, there that his nºw sabºts.

muſt begin the firſt day; the foundations of the new Heavens.

and new Earth is laid, whereas God did not ſo, he finiſhed his

work before he ſanétified the Sabbath, but the Doāor is very for

ward in the advance of his new Sabbath, not ſtaying till the work

is finiſhed ; more forward then he is like to have any thanks.

for his abour at theº!.... .
be comes to ſhow º, ad inconveniencies and confuſion that

comes b *. out ºf Gods hand, the diviſion between the time.

that is allowed us for our own occaſions, and what is to be

ſpent in his ſervice, and particularly for caſting off his example

in working ſix days, and refling the ſeventh] what for ſubſtance

cana Sabbath keeper ſay more, who would not take the É, dor

to b º: i.he werscºgguous to himſelf. See alſo the funeſs of

hi iº.Pag. ig29, where he confºſſeth [the day of reſt,

hath uncontroulable teſtimony, in Scripture, in the light of na-.

ture, and practice of the Church,from the beginning of the world,

not confiring himſelf to Gºſpel days], (as his own Phraſe is) now.

if the Duštor mean as he ſaith, thºſeventh day is the Sabbath by,

his own words, and as fälla Teſtimony as ever came or can

come from the Pºn of any Stipe; for what can be more evident

then this, that Gods example leads us to the ſeventh day, the wº, .

controulable Teſtimony, of Scripture doth the like, and that this

muſt needs be hisºº:: is evident, ſee pag. 23;

where he hath theſe words [This ſacred day is called the ſº

wenth day, Gen....Bxod 20.jſure he cannot pºffibly intend a
- - - ... " myr -

º
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ny other day, by this proof, nor will the light of nature ever

gaide us to the keeping of the firſt day, for that is ſet up upon

the account of the Covenant of grace, if the Doctors Dotrine be

true ; ſee his 205 page, where he argues the Caſe thus, [That

every Govenant of God with man moſt have one of the ſeven

days of the week for a Sabbath, whether that of works,or that

of grace by Jeſus Shriſtj now that which ſtands by Grace, the

light of nature will never take notice of, and the ſeventh day

preciſely he ſaith, belongs to the Covenant of works ; now this

preciſe ſeventh day for a weakly ſabbath, is the known day by

the Churches practice from the beginning of the world, to this

very laſt age, as may appear by Dr. Heylins Hiſtory of the ſab

bath ; where he affirmeth that the invention of keeping the firſt

day by vertue of the fourth Command, was not till the year, 1595

by Dj&or Bound, which is but ſeventy ſix years ago. Something

of what I have gathered up from the ſecond book of his hiſtory,

I ſhall here inſert, andl find his Book full of pregnant proof from

end to end, that none of the profeſſed Chriſtian Churches in the

world, Eaſt nor Weſt, did never own for keep the firſt day of

the week as a ſabbath; nor did any of them judge the ſabbath was

tranſmitted from the ſeventh to the firſt day by any Divine Inſti

tution; nor was it ever by any accounted more then the other

holy days were, of Eaſter, Whitſontide, Chriſtmas, Saints days,

and the Wakes kept for the Dedication of Churches; nor were

any of them ſet apart but by the Church; with an opinion of

their being holy, by any commandment of God, or Chriſt, or

any Apoſtle, but of the Church only ; and proves that they

were never kept, nor intended to be kept as a ſabbath, but ſet a

part, partly for Worſhip, and partly for Recreation, and that in

a caſe of great buſineſs (as Seed time and Harveſt it was lawfulf

to labour) and that neither work nor recreation was counted a

tranſgreſſion; if perſons did not negleå the publick worſhip, but

came to Church. This is the ſcope and buſineſſe of his
Book. - - - ; : *: "...rº is a

... And further he affirms,that the firſt broachers of this inven:

tion of the firſt day being kept by vertue of the fourth Com

mandment, was not till the year 1595 by Dočtor Round, whomº

he prints for a blemiſh and ſcandall to the Shriſtian profeſſion,

for his affirming that the fourth command binds us to keep-the

Lords day, as he calls it, as it bound the Jews to keep the ſabbath,

and

> *
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and for ſaying it is naturally moral and perpetual, ſee his 8

chapt. pig. 2; o. and yet ſetteth the honour of a ſabbath on the
head; as fie often calls it. Now I ſhall name a few of

many of the teſtimonies mentioned in his book as in his third pig.

he ingeniouſly and truly acknowledgeth, that if the fourth Con

mard were,ºbe naturally moral, it is immutable, no jot or

ſyllable ſhill decay till Heaven and Earth paſs away. And fur

ther, that law muſt ſtand till the frame of nature be diſſolved, and

c tes. Luke 16, 17. to prove it; but he takes it for granted, that

:

tle fourth Command is Ceremonial and aboliſhed, as the onely

reaſon wherefore the ſeventh day is not to be kept now, and in

the ſeventh page he affirms, that neither Chriſt nor his Diſciples

ordained any other ſabbath then the ſeventh day, as if they in

tended to ſhift the day, and transfer the honour to ſome other

time, theºgh their Dottrine and Pračtice is direétly contrary to

ſo new a fancy; but faith he it is true, that in ſome tračt of time

the Church in honour of his Reſurrečtion ſet that day apart, and

going on with the ſame diſcourſe, he tells us, it was only done on

the authority of the Church, and not by any precept of our

lord and Saviour, or any one of his Apoſtles, nor any precept.

extent at all in holy ſcripture for it, and brings in Athanaſius,ſay

ing, it was taken up by a voluntary uſage in the Church, påg.8.

and not him only, but many fathers by name, both in the 7 and

8 pages, and in the ninth page he urgethin theſe words the whole

cloud of witneſſes, all the CatholickFathers, and in the 11 pag.

he twice expreſſeth it, that in rraćt of time the Church did ſolem

nize it as a Feſtival day and no otherwiſe, giving ſubſtantial rea

ſons from the ſcriptures to prove that neither Chriſt nor his A

poſtles had any hand in it; and goes on in ſeveral pages to re

move ſuch objećtions as might carry any ſhow of wait in the 22.

page, and 4 or,5 pages following he argues the great miſtake of

that which is urged for the firſt day from e4tts zo. 7. and 1 Cor.

16, 1... denying that in the 2b of the ºdds, there was more then

common eating, and affirming that the time was not the firſt day.

in neither place, but ſome ſabbath day, and brings ſeveral wiſ.

neſſes, both Fathers and Proteſtant writers upon the place, ren

dring it ſabbath, as Chryſoſton, Lyra, Eraſmus, Calvin, Pelican,

Gualter, all noted men faith he, who both in their tranſlation:

and expoſition, call it ſabbath day, page 23. and after in the 27.

page cites further witneſſes, Wºłorinus, Strigelius, Hunnius, and

* 5 ºr - 4retius
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º,4retius, now in the 3132 pages he gives us this iccount, that

in the firſt choice of the Sunday for the honour of the Reſurre

étion, the Friday was choſe for honour of his Paſſion, the Wed,

neſday for that on it he was betrayed, the Saturday or antient

ſabbath, being the mean while retained in the Eaſtern Churches,

and further tells us,it was the cloſe of that firſt age before the

Sunday had the honour to be called the Lords day, and cloſes his

ſecond chap, declaring that it is far leſs danger to call the firſt day

ſunday, then to call it ſabbath, it being contrary to all antiquity

and ſcripture; and in the 94 page he tells us, that for 300 years

there was no Law to bind them to keep it, nor any reſt from

Iabour or worldly buſineſs required upon it, and that it met

with ſuch oppoſition, that it was more then a thouſand years

. Chriſts Aſcention, before it could attain the State it ſtan

deth in. . . ;: sº . . . . .” - r * . . . .

In the next place, he ſaith, they that ſet it up, may take it

lower or quite away, or ſettle the honour it hath on another day;

and ſaith it is the doćtrine of Schoolmen and divers Proteſtant

writers of great name and credit in the World, as that which no

man will preſume to ſay concerning the ſabbath, who in theº
pig’, he ſaith, it was near 900 year, from our Saviours Birth, i

not quite ſo much before husbandry was reſtrained in the Eaſt

on this day and it is obſervable how much adoe there was in

all ages from the firſt making of the Law in Conſtantines time

for a looo years togetherto force the people to keep it, no not

ſo far as to forbear Plowing and Marketting, and all manner of

buſineſs whatſoever, although the Councells made Ganons, and

theº and Emperours made Laws againſt it amongſt a multi

tude of Orders, obſerve one in the year 1444. what time the

4rch Biſhop Stafford made a Decree, that Fairs and Markets

ſhould no more be kept in Churches and Church-yards, nor on

the Lords day, or other holy days, except in harveſt; this was

in Henry the VI, time, page i39, And in the 180 and i81 pages,

he brings the teſtimony of more then I canſland to name of mo:

dern Divines, affºrting it to be a Church appointment, and no

more voluntarily taken up, (and tells us of a conſultation once

tº change it unto Thurſday) among which he names Orſin, Bren

tims, Calvin, Dr. Predinx, Chemnitins, Zuinglins, Bucer, Bil.

lºger, sighteen by name, ſaith he, and all the Lutherans, in

General, and by what appears in the latter part of the 6th chap.
-

- an
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and ſeveral places,the Eaſtern Churches keep the ſeventh day all

along from the Primitive times to this time; but I am weary of

citing teſtimonies, for if I ſhould gather up all I might, my an

ſwer would weary my Reader, he that hath a mind to know

more, let him look into the book itſelf, where he ſhall find te:

ſtimony full and clear for this matter. ^ º

* Now let every perſon of Ingenuity and Integrity, weigh the

matter, for the Dočtor hath not ſpoken theſe things at Rovers,

but names the Gouncels, the Antient Fathers, the Princes, and

the years of theſe aſſertions and tranſaëions from the Primitive

times, to the year 1636. ſo I ſhall leave Dr. Heylins Teſtimony

to be conſidered, and return again to Dr. Owin.

* Come we now to his 4th. exercitation, in which he indeavours

to make us believe the Jews had the ſeventh day ſabbath injoy

ned unto them upon differingground:# the firſt inſtitution of

it, and [now fitted to the Church State,and ſuited to the Shadd

Law, and made liable to be aboliſhed with it] and abuſeth the

Apoſtle, Col. 2. 16. to ſerve this intereſt, page 247, for evident it

is, the Apoſtle names thoſe Sabbaths that are ſhadows of the bo

dy of Chriſt, and the Dr. himſelf hath diſcharged the ſeventh day

ſabbath from being of that number in proving it the Law of our

Creation, and naturally Moral, indiſpenſable, and perpetual, and

aniverſal, 124, 152 pages, and that this is the 7th. day that muſt

be meant; ſee the Drs. own Teſtimony pag. 3, where he complains

[of mens perverting the State of all thing made of God] and in

; in that ſacred day of reſt, which God made for the ad

vantage of the Sons of men, and ſays [it might be ſo ſtill, if men

were not fiñding out new inventions) and in the 25 page he ſaith

- (it is both Gods reſt and outs, and that from his inſtitution, he

calls it my Sabbath, and prefleth Gen. 2. and the Decalogue to

prove it, and yet more plain in page 157, he ſaith, God ha

wing finiſhed his work in 6 days, and reſting on the 7th. giving

manthereby, and therein, the Rule and Law of his Obedience

and Rºwarášorhim to aſſign any other meaſure or portion of

time for his feſt unto God in his ſolemn worſhip, is to decline.

the ..". of God for the ſake of his own inventions) and in

- .#. he ſaid ('he Creation of the world in 6 days, with the

reſt of God on the 7th, and that declared gives unto all men an

everlaſting law) now is it not firange that this ſame man ſhould

follow his own inventions till he quite faceth about, and ſaith§:
1, 2 - - -
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ſabbath was Judaical, and is* aboliſhed and taken a

way, page 25o] but let us ſee the ground and reaſon of the

Doãors diſagreement with himſelf, and although his inventions

be too many, and too troubleſome for me to trace, yet I ſhall take

notice of ſome of them; the firſt I ſhall note is this, that he is

conceited that there is two ſeventh days ſabbaths enjoyned in the

fourth Commandment, and the one Moral, the other, Ceremo

nial; the one a ſeventh day ſabbath, the other the ſeventh day pre

ciſely ; the one inſtituted in Paradiſe, the other at 3inai ; this

* is ſo notorious; as all men know that are conſiſtent with them

ſelves and truth, that it needs no argument to confute it ; for

neither in the fourth Command, nor in the whole book of God,

is there the leaſt mention of any ſuch thing as a ſeventh day ſab

bath, beſide the preciſe ſeventh day, no ſuch thing will the Dr.

find in my Bible, I am certain, whatever... in his own.

Another of his inventions is this, [page 240, that the Law pro

mulgated on Sinai, reſpected only the Iſraelite; or them pecu

liarly] but how contrary to truth this is, I doubt not but it will

appear evidently, if I live to ſee the Drs. proof for it; for as yet.

we have no more for it, but his own bare word. . .

Another of his inventions is, that the ſabbath and the cere

monial Law is all one, page 235. ſtands upon the ſame bottom as

his own words are, but howuntrue and unreaſonable this is, any

man of judgement may clearly ſee with half an eye, for if it be

true that the Dočtor ſaith, and I believe, as well as he, that the

Sabbath was inſtituted in Paradiſe, and hath its place by birth.

right in the Decalogue, and is naturally moral, being made or

appointed when it could have no eye to the mediation of Ghriſt, as

he ſaith himſelf, page 209, then is it impoſſible it ſhould loſe its

nature, and that for no fault of its own to be degraded of its birth

right, to be made a vaniſhing ſhadow: . . . -

... Again, his abſurdity is as great in endeavouring to make us be:

lieve the ShaddowyLaw is any part of the $ovenant of Works :

for how can that be, ſeeing it was appointed a Law of Ordi: .

nances, ſhaddowingthe body of Chriſt, and preſenting his death

and the benefits of it to the World, untill the time of Reforma. .

tº Col. 2. 16, 17. Heb. 9, 9, 10. andº it preſented him

darkly, as a ſhaddow will a man, not ſo ively as an Image

would; yet it did preſent him, tº 10.1, to 12, v. and ſo is

. . . . . - . -- of
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of a Goſpel nature as truely as any promiſes or branches of the

Goſpel are or can be. -

Again, in the 229 and 231 pages, he brings forth another in

vention, but aſ lame rate, his buſineſs is to perſwade us that the

people of Iſrael were under the Covenant ofworks, and that it

is his intention to make us believe it obſerve his drift in page

228. wherein you ſhall have his own words, viz. [from the na

ture and tenor of the Covenant of works, ſo renewed among

that people, therg was begotten in their minds ſuch a reſpect un:

to the rigour of its commands, the manner of their obſervance or

of obedience unto them, with the dread of its curſe awfully de--

nounced amongſt them, as brought a ſervile and bondage frame

of ſpirit upon them, in all, wherein they had to doe with God,

by vertue of the Law and Rule of that Covenant , this frame o

Spirit is that which ſharids in direét oppoſition unto the freedom

and liberty purchaſed for us by Jeſus Chriſt] and if this be not

plain enough, note how he expreſſeth the terms of the Cove

nant of Works in the next page, which he concludes they

were under. Namely, [Dö this and live, and the man that doth .

theſe things, ſhall live in them; as alſo, curſed is every one

that continues not in all things written in the Law to do them;and

in the 231 page,the foundation,matter,manger of Adminiſtration,

promiſes, and threatnings of it, were the ſame with the Cove

nant of Works] and all this is expreſt to perſwade us againſt

keeping the ſabbath as a burthenſome yoke, as appears pag, 129.

to all which, I anſwer." Firſt, theſe things are aſſerted by him,

with ſuch contradićtions, that makes the ſtory in every ratio:

nal mans account unpoffible to be true, as that there was relief

againſt it in the promiſe, and this is often mentioned, that there

is relief againſtits rigour and curſe, but what promiſe f that is,

or how it ſhould relieve men under a Covenant of Works, the

Dočtor tells us not, nor I ſuppoſe fever can, if he had never ſo

great a mind to doe it for the Covenant ºf works wifi allow

no othernor better promiſe then that named by himſelf, the man

that doth theſe things ſhall live in them. . . . . . . . . .

Secondly, and then he hath other exceptions againſt his own

Dočarine ; as that [the Church of Iſrael was not wholly ºf .

abſolutely under it] what the Doétot intends by theſe expreſſi-. .

ons is not certain, for he hath the gift to run along with new

&

… ." .
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Notions, and large diſcourſes, that want both explanation and

proof, but we muſt gueſs at his meaning as we can, and to the

beſt of my underſtanding, he muſt mean that they wers under

part of the old Covenant, but not under the whole of it, or elſe

that they were partly under the Old Covenant, and partly under

the new. Butlet him anean which he will,and what he will, ſuch

a party-coloured doćtrine the ſcripture knows not, either they

were under the Law or under Grace; God hath not two ways

to juſtifie and ſave one and the ſame perſon or people, Rom. It.

6. if of grace, then not of works, but if of works, then not

of grace; theſe two Covenants will yoak together in this

matter, much worſe then on Ox and an Aſs, but if he thinks

that theſe ſayings of his have any truth in them, he ſhall do

well to help us in his next book, and I would intreat him not to

forget to anſwer this queſtion, how and by what means the

Church of Iſrael came by Relief againſt the Old Covenant, if

they were under it, in whole or in part, whether they had it by

vertue of Redemption by Chriſt, or without it j if by the

means of Redemption, how unlike a Chriſtian Dr. doth he write,

let all men judge, that they ſhould be redeemed, and yet remain,

and that by Gods deſign under a Covenant of works for all

that f lí without Redemption they obtained that Relief, then

what ſhould hinder but that all other ages might obtain the ſame

without Redemption, and then to what uſe will he put the

blood of Chriſt? º -

But thirdly, if the matter and manner of Adminiſtration, Pro

miſes, and threatnings of the Scripture of the Old Teſtament be

the ſame with the Covenant of works, then how comes it to paſs

that there is ſo much gracious acceptance of ſinners, and gar

don of fin expreſt therein 7 or how ſhall the two Covenants

be diſtinguiſhed, they be ſo like one another? it is to be feared,

that if ſuch Dočtrine as this paſs for current, this poor ge

neration will be cheated of their Saviour ºre long; for if by ver

tue of the old Covenant ſo much happineſs can be injoyed, there

- will be no great neceſſity of the new Covenant, or of the Medi

ators blood through which is only was made : But if theſe be the
grounds upon which the Dr. ere eth his new Sabbath, bleſſed

is he that keepeth iriot ; for how lamely ſoever he preſſeth the

old covenan apon them, and would flatter them with ſome re

`iſcſ againſt its rigour; yet he confeſſeth it begºtteth that frame

C 2 . - of
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of ſpirit that ſtands in dire& Oppoſition to the freedom and li

would make us believe they were not redeemed, for if they be,

.jº. by Jeſus Chriſt, and ſo by a true interpretation .

what ſhould hinder that they ſhould not be heirs of the ſame Co.

venant-éigrace, to beget as good a frame of ſpirit in them as

the Dočtor himſelf hath 2 but I fear he thinks his pen is as . .

• much at liberty as ſome men think their tongues, or elſe he would :

never let it run ſo at randome as he doth; for there is of that race.

that underſtood the nature of the Covenant God made with .

them, as well as the Dočtor doth, who were as free from a ſpi

rit of bondage as he is ; and if he ſhould offer to compare with .

but ſtrange it is that a Dr.of his Learning and parts ſhould be igno.

rant that it is reckoned by that great Apoſtle Taul,the great Privi.

ledge of the Gentiks, to be fellow heirs, and of the ſame body, and

them for eminency in grace, I ſhould take him for a proud man,

partakers of the ſame promiſe in Chriſt with them, Eph.3.6. Note
alſo,the context in the chap. before.

But fourthly, if the Dočtors book ſhould fall into the hands of

the Jews, how can he chuſe but think he inforceth them to ſcorn

the Chriſtian Religion, can they ever believe that God hath a

greater kindneſs for the Gentiles then he had for the ſeed of

Abraham, he muſt make them very fools before they will cn

tertain that ſtory.
:

Again, with how high a hand doth he ſtabliſh them in their -

unbelief; for they ſay and believe that the Covenant their Fa

thers and themſelves are under, is a Covenant of works, and

that it afforded them promiſes and mercy, and that they have

-'. and pardon upon, and for off-ring ſacrifice, and doi

shings as the book of the Law require th; now the Dr. -

for ſubſtace ſaith, the ſame thing in terms plain enough

in thoſe three pages laſt named, and when they ſhall get ſuch a

Teſtimonyfor their bad and upbelieving principles, from a pro

fºſted Shriſtian Đoàor ºf ſo great fame, Oh how will they bleſs

themſelves; for it is well ºwn that ſhe ground of their reje

the Lord Jeſus, is their nº believing that great truth of
&ti

the Goſpel, namely, that the old Cºgnant, ſince it was broken

by ſin, will not ſave any ſinner, but that God might be juſt

ſhewing mercy to finners, he gave his Son fºr a§. i.

through his blood he might make a New eoyºnº, thiº.

ture phraſeth it; then the firſt had, this if you could perſwade

w - – them.

run upon mºre gracious terms or better promiſes, (as the scrip.

*
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them of the truth of , and that* grace and kindneſs that

they and their Fathers injoyed, came this way,as indeed the truth

is, they would ſoon believe in Meſus Chriſt, for they look not

for a Meſſiah more holy, nor one that ſhall confirm his Do

§trine by more or greater miracles, or any more excellent qua

lification then he had, but their alone quarrel againſt him, is for .

pretending to die for the forgiveneſs of ſins, and to open a door

of ſalvation ; a work they conceive they needed him not for,

but only to ſet them in a Kingdom ſlate in this world: now if
the Dr. had ſtudied their. - - - -

Hſhould think he did intentionally) yet if he had, he could never

have taken a more miſchievous tourſe to effect his deſign, then

to tell the Jews, the Church of Iſrael ſtood, or was put under a

Covenant of works by God in the wilderneſs of Siwai, and

that the matter and manner of adminiſtration and promiſe, be

- the ſame with the Covenant of works. Theſe two concluſions

will roundly and rationally follow, that certainly, if there had "

been any ſuch new Covenant that had been better then the Co

venant of Works, it would have been made at that time, or, be

fore, that they might not have loſt their ſhare in it, and to per

ſwade them againſ this concluſion, is to tell them non-ſence for

... Reaſon; for who in his right-mind can believe that 3 people of

ſuch glorious promiſes, andº of ſuch ſignall love,ſhould

not ſtand under a Govenant, as fichly advantagious for the Sal

vation of the ſoul, as ever God intended for any other people
in the world. 3 t -

The ſecond concluſion is this, ind it runs as clear, that if this

great Chriſtian Deáor ſpeaks the truth in ſaying, that the mat

ter and manner of adminiſtration among the Jews is the ſame with ‘’

the Covenant of works, then can the Chriſtian Religion be but

a meer cheat; for impoſſible it is that it can be a part of the

- Covenant of Works, if it be what all Chriſtian Preachers have

that the Moſaical Ordinances were ſhadows of the Body of Chriſt,

and if they had indeed been

*-

sºn,sº wºnd nº fine nº fin in Jºlim, H.
* * * ‘ss - - . . . - 4;

pretended it to be hitherto,: have all pretended till now

inted to ſuch a Service, then

would they have been of the mature of their Goſpel diſpenſation,

and ſo would have preached Righteouſneſs by grace, through the

. . . Mediatours blood, to whom, and to whoſe death, they pointed,

and ſecould not have been the ſame with the Covenant of works;

for if they be ſo, then they. have been our duty by Crea

> *

- - - - s. . ~

; : . . ~ -

-
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hath this Doāor contradiard aſ his Brethren, the Apoſtleià...it,

- And thus may the poor Jews go on triumphing againſt the

Chriſtian Faith and Religion, to the further hardning of them

ſelves and poſterities againſt their Saviour, and their own ſouls;

but I cannot ſtand to anſwer all, nor many of the abſurdities i

find in this book, nor yet can I let ſome few more ofthem paſs

without ſome little examination, page 232. he ſaith [a Sabbath

or an holy reſt belongs unto, every Covenahrbetween god and

man] to which I ſay firſt, how came the Dr. to know this, un

leſs ſome text in holy writ had told him ſo; but ſuppoſe I let. the

Doãor, have his ſaying about his new found Govenant ; for

I ſuppoſe it is as new to other men, as it is to me; namely, that

Covenant of Works that is not abſolutely ſo, nor ſo in whole,

but ludaical and Ceremonial, beginning and ending with the

Church State of...the Iews. - -

... I ſay this Covenant, and that which was a Covenant of works

abſolutely, and ſo in whole, both theſe Govenants although he

will have them to have two Sabbaths belonging to them, the

one to continue, the other aboliſhed at the Death of Chriſt, yet

he cannot deny but the very ſelfſame ſeventh day was the day of

Sabbbath to them both; now if that day ſerved two Covenants

turns, wherefore may it not ſerve the third Covenants turn alſo?

! ſhould ſay if there were ſo many, for indeed 1 never underſtood

more Covenants then that of works, and that of grace. Towhich

all other Covenants mentioned in Scripture do referr, or are braa

, ches or fruits of it. That which he pretends was made with Iſ:

rael, can be no other but one of his inventions, but here, it is poſ

ſible the Dr. may ſtumble and miſs his way, that becauſe God

brought Iſrael by a ſolemn agreement or Covenant to ſubmit to *

his will, and calls clſewhere, the ten Commands, the firſt Cove

nant,and the old Covenant, he therefore concludes that God made

a Govenant of works with them, impoſing thoſe hard terms he

ſpeaks of upon them; the man that doth theſe things ſhall live

in them, and curled is he that continues not in all things written

in the Law to doe them; elſe. I cannot ſee how he comes to run,

into all thoſe extravagancies with which his book abounds; but

although that great myſtery may require a vollume by it ſelf

(which I am not without thoughts of) yet thus much. I ſhall ſay

here, that no ſuch Goyenant was intended by the Lord to yoke

ugh, Kom, 10-5, in theſe

*,

*

s
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words Moſes deſtribeth the.# which is of the Law,

that the man that doth thoſe thing; ſhall live in them." -

From which place it is evident, that God expected no ſuch le-'

gall obedience from them, for Moſes is but here ſaid to deſcribe

the Laws righteouſneſs, and to let the Jews, know, or any that

were polluted with their principles, that if they would have

Righteouſneſs by the Law, they muſt have it upon thoſe impoſſi

ble terms, as alſo to let them know upon what terms the world.

ſtood; in the day of innocency, the chief deſign being to put .

men upon ſeeking righteouſneſs by Chriſt, as appears by the

words before, and that Evangelical obedience only was the

utmoſt God expe&ted at their hands, ſee the words following:

but the righteouſneſs of Faith ſpeaketh on this wiſe, the woºd is

nighthee in thy mouth, and in thy heart. I need not repeat all

the words, but every man that hath any reaſonable underſtand

ing, may ſee that God required no other obedience from them,but

the obedience of faith 3 to the which they were graciouſly in.

- zºº

abled by the mediation of Chriſt, that ſhall but compare, Kom.

, 10. Teut. 30. now for the Scripture calling this Law the old

Covenant, it is unreaſonable to ſuppoſe it ſo, from its being de

clared at Sinai, but from its being given to Adam in innocency;

for this ſee the Synods large Catechiſme, where it is proved with

reat authority. . . . . . - - - -

One thing more from this part of the Bôok I ſhall note, and

that is, the 50étors great miſtake of Pauli ſenſe of Gal. 4. 24.

his ſenſe is that ºSods Law by his deſign, or the Laws tend

ancy, genders to bondage ; whereas it is evident from the ſcope

of the place, that it is the truſting to the works of the Law for

righteouſneſs that genders to bºndage, through mens errour and

corruption, perverting she mind and councel of God in truſting

to the Law, for that help which it could not relieve them with

all, and ſo I ſhall come to conſider how well the Dr. performeth

his promiſes in the beginning of his Book, pag. 24. he ſaith [that

the day of Sabbath is now inſtituted under the New Teſtament]

an inſtitution all men know is an appointment from God, or ſome

one or other by his authority. This if the Dr. perform, I will

promile conformity if the Lord will, for he is ſo fair as to pro

miſe to proceed in his proof by expreſs teſtimonies of Scripture,

-*. without the light thereof, he ſaith, we had better ſet ſtill: al.

19 Pagº 16, he would not have men think their opinions firm

--~~~~ - º ...” - .* . 2nd -
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and eſtabliſhed upon the ſeeming countenance of two or three

doubtful Texts, and therefore in the 18 page preſſeth the ex

erciſe and beſt improvement of the uſe of our Reaſons, to judge

of the clearneſs of the proof by ſcripture teſtimonys. Now here

is as much ingenuity in theſe acknowledgments and promiſes, as

can be deſired, and if the performance be but according, there

is no reaſon but to ſubſcribe. º

My intention is therefore in the reading of theſe two laſt exer

citations, to ſay little to ſome diſcourſes that I meet with, but

carefully to mind what is brought of clear and expreſs teſtimony

from Scripture for his firſt day ſabbath, knowing how little the

Drs. own words have ſignified in his four firſt exercitations, al

though there be ten times more of them, then there be of Gods

words there, yet would I not wrong him for a world, for 1 free

ly confeſs to his praiſe, that when his concern lay to convince the -

... men that are for no Sabbath, he proves the ſeventh day ſabbath

ſubſtantially from the Scriptures that will bear it ſo, that I need

not ſay any thing more then he hath ſaid for me, having no o

ther but our Scripture weapons to defend himſelf againſt them;

but when he takes up arms againſt us, then we havewords enough

... of his own,if that would ſerve the turn; but if in the reading of

theſe 255 pages; I had found but one line of Gods words that

had proved the firſt day the ſabbath, either a changed ſabbath:

from the ſeventh day, or a new inſtituted ſabbath (for there is

great difference between theſe two) it would have ſatisfied me,

but to find ſuch a multitude of Notions without proof, when

proof was ſo needful, and when every notion wherewith he

would perſwade his Reader to believe the firſt day is of divin

inſtitution,needed proof as much as that for which it was brought, :-

. I then thought it high time to take a more exaë view of his

book, and ſo open the treaſures of it unto the world. And now

to his fifth exercitation,the which I find for the moſt part of it

a filled with new inventions, 1 ſhall begin with the 362,363,

364-pages, as the top of the leaf direct; me, where I find him .

telling it with as much confidence as if it were ſo indeed [that . . .

his Lords day hath an inſtitution in the New Teſtament;and that -

on this day of his Reſurreàion he began and finiſhed the new

º a Creation of Heaven and Earth, and that then all the Starrs ſang

together, and all the Sons of God ſhouted for joy] theſe thres----

.. - *** * * - º º * º " * ſtrange -
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flrange ſtories will never be proved, if he ſhould write as many

Books to doe it, as a Porter can carry. But the fourth is worſe

then his fellows, for he affirmeth: (if that be but a ſufficient

proof) that with the inſtitution of his new Sabbath, came in a

new law, and the new covenant of grace, the very naming of theſe

things is enough to reprove them; what is become of the na

tural Moral Law now 2 that is perpetual indiſpenſible, and uni

verſal, but this is the fruit of writing great books about matters

wnwritten ; I mean in holy Scripture, they uſe to forget at one

end of the book, what they wrote at the other, but he might have

done well to have told us what Law this is, and where it may

be found, for I remember no text in the Scripture looking that

way, except he ſhould put it upon that text, Heb. 7, 12. which

ſpeaks of the difference between e.V.Melchiſedeck's Prieſthood and

Levie's, which would be impertinent to this buſineſs, but then

he ſaith, came in the Covenant of Grace, and Law of Faith, for

getting what is written in Heb. 11... chap, and Rom: 4 chap, and

Gal. 3. chap, with much more if needs were, but a woful thing

it is to hear ſuch Dočtrine from a Dućtor of Divinity, for no

thing is more certain then this, that there is no ſalvation by the .

Covenant of works, except we can be ſaved without juſtification,

ſee Rom, 3, 20, but I forbear naming Texts, becauſe it is the te:

nour of the Goſpel; ; and therefore if the new Covenant of

Grace entred not till the Reſurrečtion of Chriſt, Adam and .

his whole poſterity that dyed before his Reſurreàion are eternal

ly periſhed without any remedy. . - . . . . . . . . . . .

Theſe Shipwracking Dočtrines this man hath run into, to

father that humane invention of his firſt days Sabbath upon Je

ſus Chriſt. For, right or wrong, upon him he Fathers it, as a

proper Goſpel new Covenant Sabbath, which he ſaith, [the

Church could not paſs one week without] pag, 365, but I have.

two conſiderations to lay before him,beforewe can agree. The firſt

is, how he can prove it is poſſible that the Inſtitution of this:

Gºl Sabbath muſt be before the week was paſſed, unleſs it

had been Inſtituted upon the firſt firſt day of the week that Chriſt

was riſen, buſ on that firſt day it is certain it was not kept as a

Sabbath, nor as a holy day; for although the Doāor hath the

confidence to draw ſo large a confuſion from the 20. chap. of

fohn. Yet manifeſt it is that the day there mentioned, was the

fame day, Luke in his 24 chap, gives an account of the two diſ.
º º • - . . * . D - tiples,



-

( 2.2 ) -

ciples travelling to Emaar, and Chriſt with them, and came back

that evening, which going and coming was fifteen miles, and

came to an aſſembly of his Diſciples met in the night following

that firſt day, which the Dočtor pretends was inſtituted a Goſpei

Sabbath, one of his vain inventions; for it is evident that the

two diſciples did not believe he was riſen till the firſt day ſup

per time; nor the affembly of his Diſciples till the night follow

ing that firſt day; nor is there one word recorded out of Chriſts

mouth about keeping it then, nor at any other time, nor could

the next firſt day be the inſtituted ſabbath, for although the Dr.

takes the liberty to ſay our Saviour left Thomas under his doubts

till the next firſt day, that in the preſence of his Diſciples he

might convince him; Yet with his leave the Text ſaith, after

eight days, fohn 20, 26. and this firſt appearance was upon the

ſecond day of the week, therefore he is an ill reckoner of the

times if he bring it back to the ſecond firſt day after his Reſur

rećtion : but this is a ſmall fault with him, ſo that the time he

faith, it was inſtituted, is manifeſtly a miſtake.

But the ſecond conſideration I ſhall lay before him is this, to

deſire him to help us in this great matter. Firſt, how we ſhall

come to underſtand three ſeveral Sabbaths, of a quite differing

nature, commanded in the fourth Commandment, one a ſeventh

day ſabbath, naturally, moral, perpetual, indiſpenſible, univer

ſal, the Law of our creation commanded in the day of innocen

cy, when it could have no eye to the mediation of Jeſus Chriſt.

Another the ſeventh day preciſely, commenſurate to the Church

State of the Jews, and to begin and end with it. A third com

menſurate to the Covenant of grace, and of a quite differing na

ture from both the other, which was not to take place in the

world, nor to be obſerved till the Reſurreótion of Ghriſt. Theſe

are of great concernment to be cleared, which this book hath

not done, although it hath aſſerted them; for they are a piece

of a very new and deep Divinity, or elſe a very deep pit to

ſnare poor ignorant ſouls, but beſides, how this Goſpel:Sab.

bath he talks of, if there were ſuch an one,ſhould come to eat up

that paradice inſtitution of the ſeventh day ſabbath ſanétified,

then when all things were very good, and could not poſſiblyº
appointed with reſpe&t to the Goſpel diſpenſation, or any end!

the Dr. aſſigns it to, is meet to be further examined and cleared ;

for doubtleſs it is a miracle altogether as great, as it is for º \

. . . . Pric
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Prieſt to make a new Chriſt of a piece of bread, but let us now

come to conſider of that Text where he layeth the ſtreſs of his

inſtitution of the firſt day ſabbath, Heb. 4, 10. for he that is

entred into his reſt, hath ceaſed from his own works, as God

did from his. Before I come to examine the Text, I muſt put

him in mind of his own good rules, 16, 17, 18, pig, to which

good Laws if he had bound himſelf, as well as his Antagoniſt,

he would not have allcadged this Text to prove the firſt days in:

ſtitution. For firſt, this Text is too doubtful for a concluſion of

ſo great importance. Secondly, there is in it no expreſsneſs of

Teſtimony, and ſo by his own Law he had better have ſate ſtill.

Thirdly, no mans reaſon but the Drs. own, can underſtand this

Text as the Dr. doth, for himſelf confeſſeth in the ſame place,

page 377. that generally Expoſitors be of another mind.And now

to the Text it ſelf; for him to take upon him to expound the

word he in the text to be meant of Chriſt, when the verſe before

expreſly nameth the people of God, and the verſe following doth

the like, but no mention there of Chriſt. Secondly, nothing

can be more evident then this, that the Chapter treateth of that

Glorious reſt prepared for the people of God, in another world,

which the unbeliever will fall ſhort of. But not a ſingle word

about the firſt day of the week; it is not ſo much as named

there, nor is there any mention of any Inſtitution of a Goſpel

Sabbath, more nor leſs ; nor is there any ground for him to

ſuppoſe that any ſuch Goſpel Sabbath is needful, for the world

had ſtood by vertue of the Covenant of Grace, almoſt 4000

years before the Reſurrečtion of Chriſt, and had as true a ſhare

in his Blood and Goſpel promiſes, as thoſe have that came after

him, and that live in the world at this day, and no ſuch new

Covenant Sabbath was neceſſary then, nor can I ſee any reaſon

wherefore it ſhould be thought fonow by any, but only men of

new inventions, and that their ſtate was a Goſpel diſpenſation

before Chriſts coming, as well as ſince. Take one Text inſtead

of many,in this fourth of the Heb, a ver. For unto us was the Goſ

pel preached, as well as unto them; words plain enough to prove

that a Goſpel diſpenſation as well as this, but becauſe it is to

the beſt ofmy knowledge, no learned mans judgment to differ

from me in this matter but Mr. Owen, ; I ſhall ſay no more to

it, but give him one reaſon more, wherefore his new Sabbath is

needleſs, or rather diſhonourableº God, for it cannot be*;
. . " - 2. - . €4.
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ed, but when God gave the Liw of the Sabbath, it was holy,

juſt, and good, nor can there be any colour:reaſon, for its de

generating of itſelf; but it muſt be as good a Law now, as when

it was firſt made, unleſs the fin of man have made an alteration.

Now can it ſuit with Scripture, or any wiſe and good mens rea

ſon to believe, that becauſe wicked men make void Gods Law,

that therefore God joyneth with them, and maketh void his own

Law; but if any ſhould objećt, that the works of Redemption

hath made a nullity of it; I anſwer, that is as abſurd as the o

ther. For what ſenſe or pºſſibility is here in this, that Chriſt

fhould come to redeem us from the curſe of the Law, as the

Scripture ſaith he did, Gal. 3. 13. and from the obedience of it,

alſo theſe two ends are abſolutely irreconcilcable, but if the Dr.

ſhould come in, as a man alone, and ſay, that the Law that iu

joined the keeping of the Sabbath from the beginning, injoines

the keeping of the firſt day ſabbath(as in ſome places of his book

ſeems plainly to be his ſenſe), yet this cannot help him, but ra

ther ſhews him to be a man that needs no man to contradićt him,

but he can doe it faſt enough himſelf ; for manifeſt it is, that

it cannot agree with what he here ſaith, and in the ſcope of this

fifth exercitation is often aſſerted, Namely, that his firſt day

ſabbath comes in with the Covenant of grace at the Reſurrečtion

of Ghriſt; and was appointed for the honour of beginning and

compleating the new Heavens and new Earth by Chriſt, with

many like expreſſions, quite contrary to what himſelf aſſerted in

the former part of his book, concerning the morality of the Sab.

bath, as you have read a little before, which, without all con

troverſie was, as hath been ſaid often, of the ſame birth and dig

nity with the reſt of the D-calogue, and ſo cannot be of the

nature of the goſpel, but it muſt have been the duty of the

world, if we had kept our innocency, and therefore to think

that this Law of the Sabbath, and his goſpel Sabbath (if ſuch an

one there were) both ſtand by one and the ſame command in the

Decalogue, is below a rational man to believe. Now for his

other Text, eAtts zo. 1 Cor. 16. they have been diſcharged of

the ſervice the Dr. would put them to, by my ſelf, and many

other, long ſince in my Quaeries to the Miniſters of London,

and in the appeal to theſ’arliament;to which] ſhall add thus much,

that all that he can urge from theſe Texts, is no ground of a ſab

bath, for if they were, the Thurſday will bear away the Bell

. . . . . . . from
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from the Sunday; for on that day at night was the inſtitution of

the Lords Supper, aud on that day he aſcended to his reſt in glo

ry (this is beyond a diſpute) but did not reſt on the day he roſe,

as hath been proved ; nor can the Dr. prove the firſt day is na

med, in thoſe Texts,the word being one of the Sabbaths, let him

ask his greek Teſtament if I lye, and for Rev. 1: 1 o, 1 one!y.

ſay, if the Scripture had in any place called the firſt day of the

week, the Lords day, then that Text muſt have had ſome conſi

deration. But for him to interpret that Text to be meant of the

firſt day of the week, is to beg the queſtion ; in this part of

his book I find him inſinuating this leaven into his Readers ear

in many paſſages, that the Apoſtles and Apoſtolical Churches

owned and kept the firſt day of the week as a Sabbath, inſtead of

the ſeventh day; to which I anſwer, that for thoſe read in anti

quity, he cannot deceive them, but the moſt that may ſee his

book, l fear may be too apt to pin their cars to his lips, for whoſe

ſakes I would have him remember what is written, Deut. 27. 18.

Curſed be he that maketh the blind to wander out ºf the way, and

there will come a day when all the people ſhall ſay Amen. For

the truth of this manifeſtly appears in the ſecond Book of Dr.

Heylins Hiſtory, to which I ſhall add the teſtimony of that learn

ed Scribe, Dr. Prideaux, in his book of the Sabbath; who affir

meth, that the firſt day of the week in thoſe pureſt times, was ne

ver kept as a Sabbath, but the ſeventh day was kept by them

without noiſe or ſcruple; and that all antiquity is ſo manifeſt for

this, that places need not to be named, with more to the ſame

purpoſe. Alſo in the ſame book he diſſwadeth from preſſing any

Texts of holy Scripture to prove the firſt day kept by divine au

thority, ſaying plainly, that if we meet with an Antagoniſt

that will not be eaſily baffl.d, there is nothing in the Scripture

that will bear it; but indeed it is vain for us to expéét that Dr.

Owen ſhould deal faithfully with antiquity, when he dealeth ſo

unfaithfully with the Law of God, as in page 399, he affirmeth,

that [the ſeventh day ſabbath is not dire&ty nor abſolutely re

quired in the Decalogue] and inſtead of off-ring any proof from

Scripture, to ſhew that he might be allowed by the ſeaſe of ſome

other Text to deal ſo with the fourth Commandment, he goes

on with one quibble upon another, till he would needs put this

abſurdity upon his Antagoniſt, that in caſe they will not al

low more ſabbaths in the command then the ſeventh day, that

then we muſt read it, the ſeventh day is the ſeventh day; juſt as

- - - if
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if we muſt be as abſurd as himſelf; for what need we read the

ſeventh day the ſeventh day, ſo long as God hath warranted and

commanded us to read the ſeventh day the ſabbath of

Jehovah thy God ; but now let us look into the root of this

cunning fetch, whether he hath a real advantage given unto him,

or makes bold to take one without leave, thus to quibble with

God and Man, and you ſhall preſently ſee how he ſuck's it out

of his own fingers by his [is, and his [a] is often repeated a

ſeventh day and a ſeventh day, is another of his own inventions,

for there is no ſuch a ſeventh day in Gods word, and therefore

ſo oft as he hath uſed it he hath prophaned Gods word, and ſo

his holy name and will, ill anſwer it one day unleſs he repent.

So likewiſe for his is, it is the ſame, a meer humane invention,

there is no ſuch is in the Commandment, as the ſeventh day is the

ſabbath, let him leave that out, and read the commandment as it

ought to be read,the ſeventh day, the Sabbath of the Lord thy

God, giving the ſame day both the names, ſeventh and ſabbath,

as God himſelf doth, and then let him ſee how many ſabbath:

he can find in the fourth Commandment, more then the preciſe

ſeventh day ſabbath ; if he were an ignorant man he were the

leſs to be blamed for his miſtakes; but he may know, A and is

which he hath built his Judaical and new Covenant ſabbaths

upon, are not in the fourth Commandment, and this is the com

inendation of learned v4inſworth, although he were for the

(irſt day ſabbath, as many other good men were, yet this is his

honour, that he to favour his private opinion never falſified the

ſacred text, but tranſlates it faithfully, and where he puts in

ſuppliments, he ſo puts them in, that all men may ſee what is in

the Hebrew Text, and what nor. I ſhall write what he tranſlates,

as Gods own words; Remember thou the Sabbath day to ſan

& fie it, ſix days ſhalt thou labour, and ſhalt do all thy work,

but the ſeventh days ſabbath to jehovah thy God, thou ſhalt not

doe any work. So that let the Dočtor read no more then the

incred Text hath in it, and he will never find more then one fe

venth days ſabbath, bit in his 407 page, he would fright us from

Sabbath keeping, by threatning an Impoſſibility of Communi

on with them that keep the firſt day, but he may be miſtaken,

for it may be ſome of thoſe men that keep the firſt day, may not

be ſo ſhie ofCommunion with us as the Dr. is ; but if they all

ſhould be of his mind, if they be men of no more skill in preach- .

- ing
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ing the Goſpel, then he hath in #ing the Law, the loſs will

not be great ; but in the next page he ſeemeth to diſcourage

ſabbath keeping, from what the ſabbath keepers hold touching

the penalty for breach of it but all I ſhall ſay to this matter, is,

that he that would know our ſenſe herein truly, may ſee beſt in

our own words;my anſwer to Mr. Grantham, will not only ſpeak

for my ſelf, but alſo for the generality of Sabbath keepers in the

land,to the beſt of my knowledge, which if the Dr. had read be- ,

fore he had printed his book, he would hardly have found any

argument thence to diſcourage Sabbath-keeping, but it were well

if the Dr. had told us wherefore he calls that penall Law the

curſe of the Law. I would hope he ſhould have more judgement

then to think that bodily puniſhment in this world is all the curſe

that the tranſgreſſours of Gods moral Law are like to meet

with, or that Chriſt came into the world to deſtroy civil Go

, ºrnment, and to ſet free from puniſhment evildoers, or to trans

form Gods Law into the Dr. knows not what. For, if he have -

any good meaning, it is hard to underſtand it, for in the whole . . . . .

diſcourſe following, he talks at ſuch a ſtrange rate, as if ſab:

bath keeping neceſſarily brought men under a yoak of bondage, . . . . . .

uſing many hard ſpeeches, either againſt us, or againſt gods

Law; but plainly upon ſabbath keeping his charge is , which

in reaſon muſt refle&t upon the ſervice and work done, and on

men only as the doers of it. For he faith, it is a yoak of bon

dage to the perſons and ſpirits of men, and pretends it unbear- ". . .

able and againſt the mind of Ghriſt,409, page. But by the way

there ſhould have been ſome clear proof of theſe high charges , , ,

but this is like to tarry till the Dr. writes another book to prove . . .

thoſe many affertions in this that paſs without proof hitfierto. -

And now I ſhall to theſe charges ſay, Firſt, this cannot be char

* ed on us, our well known principles and doćtrine be as purely . . . .

. Éºl as the Dočtors, for his life, looking for righteouſ- -

neſs by the works of the Law, no more then he dosh, nor can

ſee no manner of reaſon, wherefore we ſhould be in any more

danger of that ſnare in keeping the Sabbath, then he is in keep

ing the firſt day; but the charge muſt lye againſt the Sabbath it.

ſelf. : Therefore we muſt ſearch out the reaſon; and in the next . . . . . .

page the Dr. he gives us ſuch as he hath, he would make us believe ... . . . . . .

it is at open contradićtion with the ſpirit, rule, and word of the .

Goſpel, and contrary to the liberty wherewith Chriſt hath made
- f - uS
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us free. To all this I ſay, That if this be the nature of the ſab:

bath to work us ſuch ruine, how cruelly did God deal with his

people Iſrael, to command them a ſervice, which ſet them at

odds, both with ſpirit, goſpel, Chriſt and all, for we have our

Jiberty in him by vertue of his death. But certain it is, Nehem.

9. 13, 14. was not of the Dočtors mind; for had he took it to

be ſo deſtructive to mans happineſs, he would never have num

bered it among gods great mercies to come down upon mount

Sinai, to make known to them his holy Sabbath. And the Dr.

confeſſeth it was the preciſe ſeventh day ſabbath that God fit

ted to that Church State, and he fitted them with a witneſs,

if the Drs. DJötrine be true, to ſet them at open contradićtion

with all their great and eternal happineſs.

But ſecondly, it is ſomething ſtrange methinks, that Sabbath

*Reeping ſhould be ſo dangerous, ſeeing it is of the ſame birth,and

hath the ſame priviledges with its fellows in the Decalogue;

Certainly,if the ten be of one birth and breed, and one of them

of ſo ill a nature, the Dr. had need to conſider whether he hath

not opened a gap to Rantiſm wider then he will ſtop in haſte.

But thirdly, if ſabbath keeping have no conſiſtence with Chriſt,

his ſpirit, and Goſpel; He that believeth this can never believe

that any happineſs by Chriſt was intended for them that were

injoyned to keep it; a Dočtrine as black as hell; let him turn

it which way he will, for if he ſay they are periſhed, the black

neſs of that may be ſeen without Spe&acles ; if he ſay they might

be ſaved without him, that is as bad, if not worſe, as will ap

pear (if he ſhould ſay it) if he ſhould ſay they might be ſaved by

£hriſt, but we cannºt. How plainly doth this condemn the

deſign of his whole book, for hath it not been his main work

hitherto to perſwade us the Jews were under a Covenant of

works, and had a ſabbath ſuted to that diſpenſation, And the new

Covenant came in at the Reſurrečtion of Chriſt, with a Goſpel

Sabbath ſuted to this diſpenſation. But if he confeſs they might

be ſaved by Chriſt, then it will roundly follow that he had as

true a ſhare in Chriſts blood as we, and ſo were as truly un

der the Covenant of grace, for otherways they could not be ſa

ved by him, and if ſo, it cannot be denyed but their ſtate was

a Goſpel Diſpenſation ; and if ſo, then the preciſe ſeventh day

ſabbath ſuted the Goſpel diſpenſation very well; and then what

is the Drs.-book good for --

* - -
- Now,-
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f: Now let us ſee how he winds up this diſcourſe in the 417 pag.

there he afferteth the ſeventh day ſabbath, (for of that he treat.

eth) is a meer precept of the old Law as ſuch , and what the Law

fpeaks, it ſpeakstöthen that arºunder the Law. To which I ſay,

I freely confeſs it is a precept of the old Law, what will he have

out of this, if he ſpeak this to perfowade us that becauſe it is ſo, it is

truth, and muſt be walked in, as 2.john 6. It were like a Mini

Rer of the goſpel; but his ſcope ſhºweth he hath a quite con

frăry end, viz. to diſparage God,Law, becauſe it is antient. Nei

ther is there any doubt but the Law ſpeaks to thoſe that are

under it; but wherefore doth he urge it ſo perverſly £ It is evi

dent the Apoſtle, Róin. 3. 19, urgeth it to prove, that it is all the

worlds duty to own its authority and power, to command obe

dience at their hands, and to humble them,and ſtop their mouths

before God, becauſéthey have no better obeyed it; but this Dr.

hath a quite contrary deſign, he aims to get from under its do

minion, and becauſe it is#. over the ſoul and conſcience of

theſe that are under it, therefore he talks of extricating himſelf

andthoſe he can perſwade to follow him from under its power and

authority. A brave bait for the fleſh I confeſs, if it were but as

ſafe a way to the Crown, there were no courſe like it, but leaſt

any ſhould think ['wrong him, take him in his own words, [in

all its precepts, it exerciſeth a ſevere dominion over the ſouls

and conſciences of them that are under it, and we have no way

to exºricate our ſelves from under that dominion, but by our be

º: unto its power and authority as ſuch, through the death

of Chriſ'] Now let us examine the drift of this diſcourſe, and

firſt to the firſt words of it: In all its precepts it exerciſeth a ſe

were dominion; here we are to note his quarrell in the firſt place

is with the ſabhart, but it ſeems not with that only, but with

all the precepts of the Decalogue, and wherefore could be not

have told us ſo at firſt, but tu lºad us along with ſtrange ſtories,

firſt, of a Moral Sabbath, then of a Judaical Sabbath, then laſt

.. Gºſpel Sabbath, never-heard, oil in the world before :

with this riddle,that the fourth command is the root of them all,

although the laſt be of a Goſpel nature, pertaining to the Co

a •

*

venant of grate; and when all comes to all, the builneſs is this,

that all the precepts of the morall Law are too ſtreight a yoak for

the Drs. neck ; and let us conſider his reaſon for it, and that is ex

preſt in theſe words. Over the*; and colliciences of thoſe that

. . . . . . . . . . ; : :"... . . … are

* ***
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are under it; Markthis reaſon well ; men that ſometimes fleer

the courſe of error with a high hand, yet the truth will drop out

of their mouths ſometimes againſt their wills, for by the rule of

his own reaſon, here ſome are under it, and that it hath ſo juſ;

an authority over them, that it binds their ſouls and conſciences

unto obedience, for nothing can* the conſcience but juſt au

thority; now if juſt power bind the conſciences of ſome, I can

not ſee how any can be juſtly diſcharged of the ſame obedience.

But then the Dr.tells us, we have no way to deliver our ſelves -

from under that dominion, but by being dead unto its power by,

Chriſts death. Well let this be conſidered alſo, and by the way,

it would be known whether there be any difference between extri

rating theLaw it ſelf,0r our ſelves,from under its authority but let

us conſider farther how we door can become dead to the laws au-,

thority by the death of Chriſt,for as he hath expreſt himſelf,I am a

ſtranger to the matter,and to the beſt of my knowledge the Scrip
"...ture is ſo alſo ; I very well remember the Apoſtle, Ron. 7.4 tells.

us, we are become dead to the Law by the body of Chriſt,which,

if he expound, it is meant of his death, I will allow it him, but,

he muſt remember that this death to the Law is in order to fruit.

bearing unto God, and not to its juſt power and authority in

commanding obedience at our hands ; Chriſt never dyed for a-,

ny ſuch unworthy end, therefore let him not flander Chriſt.

whatever he caſts upon the Sabbath-keepers ; but this I ſhall ſay.

for my brethren, as well as for my ſelf, we are all of us of the

Apoſtles mind, quite dead to the Law, not having the leaſt hope.

or expečtation to bring forth any acceptable fruit unto God by

vertue of it, we look not at all to receive grace or ſtrength from :

the Law, to ſanétifieus, no more then to juſtifieu. But what,

then f becauſe it will not ſerve our turns inſtead of a Saviour, ; ;

Muſt it be turned out of all office,and be degraded of its domini

on, power, and authority? So that it ſhall not bind our conſci

ences to obey it ºf We have better learned Chriſt then ſo, to

make him the miniſter of ſin. This doćtrine of being dead to the

authority of the Law, would pleaſe the e^{ntinomians (the F4- -

thers) very well, and the Ranters (their children) as well, but . .

the Sabbath-keepers like it not :. But then the Drs. heart miſgi

wing him, as I am apt to think, in this raſh undertaking,to diſcharge, .

believers of their obedience to Gods Law, upon the account of

Shriſts death ; ſeems in his next words rather to, put it upon,

the ſcore of his attual obedience in theſe words for by faith" -
- - - - * , Ml --
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in the benefits,that through hisHäns and ſatisfying the Law,

doe redound unto the Church]. To all which, I ſay, I have heard

the aaual obedience of Chriſt abuſed enough before now, but

never heard any man ſay before, that Chriſts obedience to Gods

law ſhould diſcharge the Church from her obedience thereuntº

jº.º.º. of that Church,
that makes no conſcience of keeping the ten commandments.

But a paſſage or two more I ſhall note. Among other unſavoury

ſentences this is one [doe men appeal to the Law, to the Law

they muſt gºjjuſts; if there were no pºſſibility ofłºany

º: to the Law, but that it muſt be kept for

to obtain righteouſneſs or juſtification, or not keep its all; but

he proceeds. [Its a meer legall duty, properly# calléâ, and in a

bondage frame of ſpirit without any eſpeciall aſſiſtance of grace

it muſt be performed] who would think that ſuch word's came

from a Dr. of Divinity how much leſs from him whdhail affer.

ted in the beginning of his book,the natural, morality, indiſpen

ſibleneſs, and univerſality of obedience due to this yery. Law,

that he now thus brandeth with the Charaćters of legal and bon:

dage, and threatneth men that they ſhall have no eſpecial aſ,

ſiſtance of grace to perform it. But that which is worſt of all is.

that he Fathers this Doërine upon ſome author or other, under,

the name of our Apoſtle (which men that read not, nor heed not

the Scriptures, may think he means ſome Apoſtle of Jeſus Chriſt.

but ſuch Dočtrine as this lam well ſatisfied never came from any

4poſtle, except from ſome one or other ſent forth from the

City of 4.heiſme. The laſt exercitation of his book) if it con:

- cern'd the Sabbath, or that it were directions for the right obſer:

vation of it, I could not well agree with the Dr. in ; things i

but ſeeing it is a day of humane inſtitution, humane directions.

about the manner of its obſervation, may well ſerve the tº

And ſo much for this controverſie at this time, the third monº

called May 24, 1671, "T"

- '
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a PostScript,
- . . . - J - * . . . -.* T : , - - , , º, 2 … . . . . . . . . . ...

By way of an Appendix, in a Brief anſwer to a late

Book written by Mr. Richard Baxter, upon the ſame

- . . . . . . . . ." - - 21: * * *

5&ism called in dissºdy to a difficult work Gumely,

lith defenſe of Gods holy Law of the ten precepts, Exod 23.5
which is not ſo in it ſelf, no nor yet is it difficult for want of a

. witneſſes that have gºne before, giving great light tº

the perpetual continuance of this Law, as a rule of life to all

men; but it is only made difficult through the manifold and

miſchievous inventions of men, that would break this Golden

Chain, to robit of that ſacredº: jiàº; hath ſan

ëtified, and moſt ſolemnly commanded for his worſhip, every

on; bringing forth of his bad treaſure new inventions againſt it,

and all worſe and worſe and amºng the many oppoſites it

Hath had of late,; yet. -

-
-

... º. º. 2: i , , , ; 2 iſ . . . . . . . . . . . .

- -

- - - - - ſeen hone that have matched Mr.
Zaxterij ſhootin 'ſuch bolts as I neu expºd would flie out.

of any proteſtants"Bow ; Nºw indeed'I dº nºt judge it worth

my precious time, to trace this man by a *Articular anſwer to all

the parts of his book, but the moſt ſin:end is to deal with him

where his ſtrength lies, in his ſeven th?...ys: 1 muſt give the

Reader to tak notice of Mr. Baxter | Wiles, the buſineſs.

he hath to do isº: cºffſign of#. ſeventh day ſabbath,

*appears pig. a wºrk
Scripture, or antiquity, if antiquity were as conſiderable as

he would make it, Antiquity may paſs for a proof of what the

cuſtom of the churches then was ; but it is notorious Popery to

urge it as aproof of what ought to be. And yet . Taxter con

feffeth in his Preface, the ſtreſs of the matter lieth here; and per

ſwades his Reader, that the Chriſtian Churches meeting on the

firſt day is a ſufficient proof, that Chriſt inſtituted it inſtead of

the Sabbath, and then draws this bold concluſion, that the ceſ

ſation of the ſabbath is proved thereby ; but neither of theſe is

ſound Dočarine, the Churches metting on the firſt day is a ſilly

proof for its inſtitution by Chriſt; for if antient cuſtom will

go ſo far, what branch of Popery muſt be rejećted : Natiº
- - e

impºſſile fºr him to do, either by
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he could prove by twenty Texts of Scripture the firſt days inſti.

tution, it will not follow that the Sabbath ſhould be ceaſed

ver the more for that ; the reaſon is, becauſe Mr. Taxter, and

all that plead the firſt days cauſe, do it for the honour of the Re

ſurreótion, and compleating the work of Redemption, and ſuch

like pretences, is all their ground for it. Now this can go no

further if they had ſome Scripture for its inſtitution, then to prove

it an ordinance of the Goſpel, ſuch as baptizme and the Lords

Supper is, but no Law from the fourth commandment, for that

was not ordained to ſet forth Chriſt crucified ; but to comme

morate the creation of the world : But let us examine this mans

proceedings, and this title he fixeth to his firſt chap [the Divine

appointment of the Lords day proved as a ſeparated day for ho

iy worſhip, eſpecia"y. In the Church aſſemblies] where note,firſt

§ the title promiſes a proof of the firſt days being of Di

vine appointment, yet there is not one Word or Text of Scrip

ture in all the chap. ſo much as named for proof theroof, but this

is delayed,till the text can be found that aſſerteth it, which is not

like to be till wehave ſome new Scriptures written. Secondly,

you may note the lameneſs of that expreſſion [a ſeparated day

- for holy worſhip, eſpecially in the Church aſſemblies] you may

well ſee by this paſſage how true the Teſtimonies are of Dr. Pri.

deaux, Dr. Heylin, and Dr. Ironſide, who all agree, that the firſt

day called Sunday was never kept holy by the antient Churches,

nor no reſtraint from labour nor recreation, but Church aſſem

blies only kept up, and to work again. See Dr. Heylins book of

the Sabbath, &c. what I have noted out of it in my anſwer to

Dr. Owen, nor can I find that it was ever better kept in the pri

mitive time then Wedneſdays and Fridays, but all kept alike till

of late years, and although neither of the three Drs. were ſab

bath-keepers, nor intended it the leaſt ſervice: yet it is plain to

all unbyaffed men that ſhall read their books, that the primitive

Churches kept the ſabbath for ſome hundreds of years.See more

of this in my anſwer to Mr. Grantham alſo ; for Ham not willing

to write over thoſe things again; ſee alſo Dr. Prideaux teſtimo

ny in the Rams horn ſounding how expreſs it is: and Mr. Baxter

knowing the truth of theſe things doubtleſs to ſave his credit, ex

preſſeth this ſo often eſpecially in Church Aſſemblies, that if any

readin, antiquity ſhould rebuke him for falſeiffyig antiquity,

and tell him that for ſome hundreds of years it was ief; as free

for

{-1ſ fºss .



- (34) . . . . . . . . -

for field husbandry and all manner of labour as the other days of

the week were, he might have this creeping hole to ſave himſelf,

and ſay, be often expreſt it was kept holy inChurch aſſemblies,but

is it not a miſerable thing to conſider that a Preacher of the Goſpel

ſhould carry it at ſuch a rate to deceive the ignorant,to write ſo as

at leaſt to make them think the firſt day was kept holy from the

. days of the Apoſtles, though himſelf knows the contrary 1

nd, >

, For his ſecond Chapter, that Chriſt commiſſioned his Apo.

ſtles,he might have ſaved that labour, for that is no mans doubt.

And for his third, that he promiſed them his ſpirit, it is work -

as needleſs. And for his fourth, that he performed his promiſe,

might have been ſpared as well as the reſt, here is clear proof for

that which needed no proof. But for the fifth chapter that Chriſt

did ačtually ſeparate the firſt-day for his worſhip, one text that

had ſaid ſo had been very needful; but this was not to be found

in the Scripture, for if it had, it would have ſerved the turn,

ard it would have ſaved him the labour of writing all

the reſt of his book ; and for thoſe Texts alleadged by

him, 1 Cor. 16. Aćis 20. Rev. 1. I c. I refer him to thoſe

three Doğtors before named, for if in his own judgment

there had been any Text that would have ſerved his turn, he

would never have exalted tradition as he hath done, nor put ſuch

a whip into the papiſts hands to laſh his own back. pag;2,53,

54. But it is worth noting, that where he hath to do with Dr. Hey.

lip, who would neither have the Sabbath, nor the firſt day kept holy,

there he is neceſſitated to prove the perpetual obſervation of a weekly

day for gods worſhip, from Gen 2 Exod. 29. Which all men know

haſh not the leaſt ſhew for the firſt day, but for the ſeventh day

£nly ; but to note a paſſage or two more ere 1 leave this chap. a.

bout the 57,58,59.60.pages, he would bear his Reader in hand

with as much confidence as if it were true indeed, that the firſt

day was owned as an Apoſtolical appointment univerſally in

ſtead of the ſabbath, and that there were no diffenters; but either

he is not ſo skilful in the knowledge of antiquity as he makes him

ſelf, or elſe he a&s with a bad conſcience ; for if there were not

diſſenter; in this change, the Gouncel of Laodicea had never made

a law to excommunicate ſuch as would not work on the Sabbath

day, and keep the firſt day; ſee Mr. Brabourn on the Sabbath,3-

gainſt the ten Miniſters, pag:482, and in the 63 page. Mr. Bax.

ter would make us believe (if God in his mercy did not give us

- - InOre
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more wiſdom and grace) that no [ſingle verſe or Text of Scrip

ture hath authority without Hiſtorical Tradition.] But by the

way,firſt no Jeſuite or Roman Prieſt could have ſaid more, nor

can there be a fairer foundation laid for Popery and taking away

the Scriptures from the Laity. But ſecondly, tradition, which this

mans Fabrick is built upon, agrees not with it ſelf; the fathers,

were of different minds, and ſpeak many things darkly, and

were failable men as we are, and many of them ſuperſtitious e

nough, and no wondër, for it came on apace in Pauls time,

2-1# their teſtimony for what is done I do eſteem, but to

ſay or think, that all they did was well done, is wicked, and of

no better uſe that I know of, but to make proviſion for the Popes,

Kitchin... ... - - . . . .

... But thirdly, if what Mr. Baxter ſaith be true, what is become

of the many ten thouſands dead and living that have believed the

Scriptures to be a ſure guide to direét them to pleaſe God, but

never knew what was contained in Church Hiſtory. But if this

man be not facing toward Rome, yet he cannot well blame them

that may have ſome fear of him; for in my judgement, he gives

ſome occaſion for ſuch a jealouſie, but yet I have ſo much charity

for him as to think the neceſſity of a bad cauſe puts him upon this

temptation, For leſs it cannot .. a very fore temptation

doubtleſs to magnifieſo high, ſome Articles of faith whatever he,

means by faith or articles, without the knowledge of the Scrip

rure, and makes the Scriptures doubtful without tradition, page

65. I wonder what articles they are that are not grounded on the

knowledge of the Scripture, or how the believing ſuch 'Articles

can be counted faith, or if a man ſhould doubt of Scripture autho

rity, how human hiſtory can remove that doubt : but for the

namehe hath given the firſt day, frequently calling it the Lords

day, I wonder where he found it? for from the firſt and beſt anti

quity he had it not, as Dr. Heylin witneſſeth, and from Rev. 1.10.

he hath it not, for he can never prove from Gods word, that the

firſt day of the week is ſo named ; nor is there any good reaſon

to believe, that in the beginning of the reformation the Godly

here in £ngland had any ſuch eſteem of it, for if they had I am

apt to believe we ſhould have found it in the Common-Prayer

book; but there they knew it by a more common name, there it

is numbred with the Church holy days in the Rubrick by the

name of all the Sundays in the year, and that antiquity,

- 33.
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as well as Scripture falls ſhort of anſwering Maſter Bastiff.
deſires, take one note more from the teſtimony of Dr. Iron.

ſide, who among other paſſages wherein he proveth the firſt hy'

was never kept by divine appointment, in the 222, 223, Pºges.

of his book of the Sabbaths he faith thus, The whole Christians'

church in allages have delivered this for an undoubted truth, and

abhorred a jewiſh reſting on the Lord; day, and ever accurſed it.

where they found it, with more to the ſame purpoſe; but to

prºve the firſt days inſtitution, Mr. Baxter takes pains to produce,

from hiſtory theſe inſtances; namely, that we could not know

whether baptiſm were adminiſtred in the form of words Chriſt

- commanded, nor with what confeſſion of faith members ſhould

be received into Church-Fellowſhip, or whether the Lords

Prayer were uſed in the words commanded, but for Church

Hiſtory; and then triumpheth in theſe words; II think now I have

fully proved to ſober conſiderate Chriſtians, that the Lord, day

was appointed by the Apoſtles peculiarly for Church worſhipj

Now indeed it well becomes ſober men to conſider the congruity

of this argument; is it not a worthy proof that the Apoſtles

appointed the keeping of the firſt day holy, becauſe Church hi

ſtory tells us how they uſed to baptize, receive members, and

pray, he that cannot ſee ſufficiency of proof in this, muſt nor

- believe what Mr. Baxter faith [to the preamble of the ſixth chap.

I ſay that if Mr. Baxter had or could prove that the Apoſtles had

appointed the firſt day to be kept holy, the ſabbath-keepers

would never have doubted but the ſpirit of God had guided them

therein] his large proof for that is needleſs, but one ºxt to prove

that ever the Apoſtles did appoint it, would have ſaved him that

labour and a great deal more.

But now to the ſeventh Chapter, where the main work lies, his

queſtion is, whether the ſeventh day ſabbath ſhould be kept ſtill

by Chriſtians as of divine obligation; and he anſwers negatively;

but to his negation I ſay his very queſtion is a grant attºward.

that it ought to be kept by himſelf, if he be a Chriſtian, for that

- which is one Ghriſtians duty is anothers alſo, but he conſents'

h - Chriſtians were formerly to keep it by divine ºbligation, or elſe

". what means the word, ſhould be ſtill kept by Chriſtians, if it

º - had never been to be kept by them, he begins this chapter with

- three promiſes, the firſt is this, li's an errour he concludes, ſuper

. - ſtitious, troubleſome, and of evili conſequence to keep both days,

. - - - - againſt

§
!.”
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- againſt this I have nothing to ſay , the ſecond is this, that it is

leſs dangerous to keep both, then to keep none; and to this I only

ſay, bad is the beſt ; his third is this, he thinks to keep the ſc

venth, and neglečt the firſt day, is worſt of all; his reaſon is, it

is to ſin to rejećt the right day, and to keep the wrong. To this

I ſay, firſt, to the firſt part of this ſurmiſe, it is not what Mr.

Zacter thinks,that is our rule to ſquare our converſations by, but

we know it is Gods holy Word and Law that muſt be our guide,

and he faith, and we dare believe, ſix days ſhalt thou labour and

do all thy work,but the ſeventh day ſabbath to fehovah thy God,

thou ſhalt not doe any work to keep the ſeventh day God ſaith

is our duty, Mr. Baxter ſaith it is a ſin. which muſt we believe?

for both cannot ſpeak truth, and I am perſwaded God cannot lye,

but he goes on to deny the ſeventh day ſabbath, and argues it at

ſuch a rate as makes my heart to tremble to read it. [That day -

which we are not obliged to keep by the Law of nature, by the

Law poſitive given to e Adam, the law given to Noah, the law of

ºſoſes, nor the law of Chriſt, that we are not obliged to, and

that is the ſeventh day ſabbath. Before I come to examine this

proof, I would have the unſavourineſs of his tearms noted, as I.

the Law of Nature; 2. the Law given to Adam ; 3. the Law gi

ven to Noah ; 4. the Law of Moſes 35. the Law of Chriſt. What

would Mr. Baxter have the ignorant gather out of all theſe di

ſtinétions of laws left without explanation f is it not eaſie to ga.

ther that there is five ſorts of laws, that in ſeveral ages have born

rule in the world; and that which is the law to one age or ſort of

men, is not a law to another ; and can any man think that leſs

then this lies in his own conceit, and theſe laws of a quite con

trary nature one to another; rendring God as ſilly and changea

ble, as the weak ſhallow witted ſons of men. Now for thoſe two

forts of laws he pretends were given to Adam, a Law Natural and

a Law Poſitive, if he had explained himſelf to this effect; that

when Adam had broke the Moral Law, God in mercy to let him

know his love in Chriſt, gave him the Shadow law by "Poſitive

command, this had been to ſpeak like a man of underſtanding ;

but he ſpeaks of a Poſitive moral law, ſuch as the ten commands,

it is evident in the next page, where he confeſſeth the ſeventh day

to be Adams day; and ſure he cannot have any place in hisº
º, ſo ſoft as to think the Sabbath was given as aſhadow of the bodj

of Ghriſt before the fall; nor can #y man be ſo filly as to thin

- - the
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the 8abbathwas not ſančified in innocency that will conſeſ; it

was given to Adam at all; ſeeing the creation of man was the

laſt work God did before he ſanétified it ; and the Scriptures de

clare that all things were very good when he did it, gen, 1.31.

Gen. 2, 1,2,3. and wherefore he ſhould dream Noah had another

Law given him, and not that which was given to Adam no Text

or reaſon is given, nor none to be found in the Scripture; nor will

he be able to prove with ſeven years ſtudy, that Moſes and Chriſt

had any laws of their own, or that there ever was or will be any

more then one and the ſame law to all the world, if he ſpeak of

moral laws to govern the converſations of men in godlineſs and

righteouſneſs, ſuch as the ten commandements be; but what. I

might further ſay to this Scripture-deflroying argument will fall

in, in the examination of his proof he brings for it. Now to the

firſt, that the law of nature bindeth not to it, this is his proof. 1.

In the nature and reaſon of the thing, nature will not evidence it

to be Gods will; to this I anſwer; how comes he to be wiſer

then God? God brings reaſon from nature, to teach and convince

us of our duty to keep the ſeventh day ſabbath, Exod. 20.9,10,11.

he there ſets his own eximple both in working and riſing be-,

fore us to follow,and tellus what his work was ; namely he made

us and the world, and all thing; in it for our ſakes, and ſanétified,

the ſabbath for us likewiſe; for it was made by him for man or.

for Adain, as the word imports, ºſark:2. 27. now ſtronger

natural reaſon,more convincing and obligitig to a duty I no where.

find ; and theſe reaſons are the ſame to all men and times ſo long,

as the Sun and Moon endures. And if mans own being, and the

whole frame of nature be no natural reaſon.to teach and per

ſwade us to our dury, with Mr. Taxter ſhall leave, him, as an

unreaſonable man. Natures voice cries loud enough for this

commandment, to all that have reaſon and will uſe it; but he goes

on and tells us,mo man finds himſelf convinc'd of this duty by mere

, nature, but to this I ſay nature preacheth this law, a duty as clear

ly as any law, except the firſt command, the book of nature, I

mean his glorious works of creation and providence do prove

there is a God beyond controule; ſo likewiſe they do as truly

declare that the ſeaſon he ſanétified to commemorate this work, is

moſt meet for his ſolemn worſhip of any day in the week; but

ſure he hath ſome other opinion of nature, Jam apt to think elſe

: º, fear

he would never deny the Sibbath to be a natural moral law, but

-->
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fear he thinks that the corrupt heart and blind mind of ſorry fal:

len man, ſhould find out this duty, without any other help, if it

were the will of God it ſhould be now kept, but if this be the

thing he calls.nature and reckons it a guide to find out Gods law;

I do not wonder at his oppoſition to the Sabbath, nor at any er

rour that he ſhall receive, be it never ſo groſs. What may not

come in at this door,the doćtrine of the purity of nature without

blemiſh f for if it be polluted, it muſt be in the underſtanding as

much as in any thing, but polluted it cannot be, if it can find out

its duty in all natural morals. For further, there is no reaſon to

believe it could ever ſee, and free-will is and muſt needs be the t

bough of this tree; but let it be once admitted of, and theni.
Quakers and Kanters will rejoyce over it, and I am ºpt to think it

will be found to bear very hard upon ſome principles, that may

deſerve rebuke from his brethren, but I am in ſome thirgs willing

to forbear him, to ſee whether all-his brethren have ſo great a

quarrel againſt the Sabbath, ſo as to root it out, and care not

how Religiºn and the Scriptures ſuffer thereby. But I deſire him

and all men to conſider, whether this plea for Sabbath-breaking

will nºt altogether ſerve to excuſe the Papists in breaking the ſc

cond Commandement every whit as well. . . . , ; ; ; ;

tº Now to the next head in his Argument, there he firſt denieh

the pºſitive Law given to Adam before or after the fall, or to

2Ngah, bindeth us to this duty ; his reaſon is, becauſe, ſaith he,

we are under a more perfect Law; what he means by the Laws

given to e^{dam and ZNºah after the fall, I do not know, nºr is

it material to this buſineſs; but for the Law made to Adam be

fore the fall,Mr. Baxter is the firſt man that I ever knew deny that

to be all the worlds duty,thesynod of Divines in the Book entitu

led, Articles ºf Religion, Printed 1648, have ſo fully proved the

truth of what he denies, that I need ſayino more, but that it is his

great ſhame to gainſay ſo learned and godly an Aſſembly, with

out taking off the weight of their large proof, but he goes againſt

the known judgement of all godly Writers, Dr. Qwen and aſ,

and leaves no buſineſs for Chriſt to doin the world for that ſort of

tnen at leaſt that are not bound by that Lawgiven in innocency;

but his reaſon of this denial is as bad as the denial it ſelf, for he

ſaith, we are under a more perfeit Law, and that more imperfeó.

ceaſeth. Now Reader, if thos beeſt not an Atheiſt, here is e-.

nough to open thine-eyes to ſee the Sabbath thy duty, by the
• . F 2 - ligh
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ſight ef thoſe Arguments brought againſt it; thouſeeſ Mr. Baw:

ters ſtrength againſt it lycs in this grand blaſphemy, that Gods

Law moral given to Adam before the fall is imperfett, even that

Law ſo magnified for its perfettion in the Scriptures, Pſal. 19. 9,

10,11. Pſal. 1:19.from end to end, of which it is ſaid, that it was

ordained for life, Rem.7.1o. which cannot import leſs, than that

it would have perpetuated the life of the world to eternity, in the

ſame happineſs in which it was created, if it had been kept by

them; and although we are grown worſe, yet the Law retains its

‘perfeótion, as appears, Lev. 18.5. Ezek 20. 13,21. Kom. Io.5.

‘Gal. 3.12. Now he that can take the boldneſs to fly in the face of

'god himſelf, and diſparage his perfeót Law, what may he not

Hay, or who can believe him when he may ſpeak truth, or who

can excuſe him from being one of thoſe that have ſpoken hard

words againſt God, Jude 15, If ever any man deſerved to be.

reckoned a blemiſh and a ſcandal to the Chriſtian profeſſion, he

may, wheſaith, that the Law given before the fall is imperfeół.

But now if any man ſhould think he may have ſtrength againſt the

Sabbath, although he have ſo dreadfully miſs'd it here, I ſay for

the information of ſuch, all he hath or could ſay in compariſon of

this,if it could have paſſed for current, had been but like ſmall ſhot.

in a Birding. Peece againſt a Caſtle wall, of no ſignification with

any man of judgement; this Cannon ſhot would have brought it

down, and all the Towers of Religion to boot; he is the har

dieſt man that ever ventured an encounter againſt the Sabbath.

But although Dr. Honſide were againſt the Sabbath as much as

Mr. Baxter can be, yet he knew this was too high an attempt,

and therefore ſaith chap. 3, indeed had it been given to our firſt

Parents in Paradiſe and ſtate of innocency, as it muſt univerſally

- have bound all men, ſo neither could it have been in anything ce

remonial relating unto Chriſt, and we muſt ſtill have kept that

day on which God reſted. Andagain in the 79th, page he ſaith,
The Sabbath muſt be the ſame with the ſeventh, or elſe there is

.no tolerable fence or congruity in that Law. Hisſecond reaſon is,

Becauſe faith he, the Law of Chriſt containeth an expreſs revo

tation of the ſeventh dayes Sabbath; but I ſay, it is ſad to hears'

reaſon with never a word of truth in it, forthere is not one word:

in the 8criptures for revokingit, and it is very neceſſary that in

his next Book he diſtinguiſh between Gods Law and Chriſts Law,

iguatuºyºsº, whº tº
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but I am apt to think it is a meer device Satan hath buzz'd into

Mr. Baxters ears, to lay more ſtumbling blocks in the way of the

few converſion; but when he ſhould prove this ſtrange new

faſhioned reaſon, he addes ( as ſhall be ſliewed anon) but that

mon will never come while Mr. Baxter lives. Again, his third

reaſon is this, God never required two dayes in ſeven, and the

firſt day being proved to be of divine inſtitution, the ceſſation of

the ſeventh is thereby proved. The firſt part of this reaſon is

'only true; God requireth but one Sabbath in a week, and all

that can read Engliſh know that the Scripture faith that that is the

ſeventh day, and if men had either fear or ſhame, they would not

ſay the firſt day is of divine inſtitution, but if it could be proved,

as it never can, the conſequence would not follow. His fourth

is, that infideſ are not bond to keep Adam day, (as he ſcorn.

fully calls the Sabbath ) for want of notice. To which I anſwer,

1. It is not granted him that any want notice of it that are found

in their duty ſeeking after God and his holy will, or ſhall not al

*} want the:* of him, if they ſeek as they may. But

2. I ſay, Ignorance will be no excuſe at the day of Judgement,

God is not bound to come from heaven every age to proclaim his

Law, or to proclaim it at every mans door, or elſe he may pre

tend want of notice. But 3. Mr. Baxter may do well to conſi

der whether there be any greater Infidels in the world than thoſe

men that uſe to read, But the(ºf day Sabbath of the Lord thy

Godthou ſhak not do any work, and pray over this Law, Lord

have mercy upon mu; and incline our hearts to keep this Law, and

yet never keep it. 4- and laſtly, Mr. Baxter himſelf wants no

notice of it, and it can be no excuſe for him not to keep it, be

cauſe ſome poor Heathens may not know it, and how fºr ſoever

meer ignorance may excuſe them, yet this is far from Mr. Bax-r

tert caſe. His 5th, is expreſt as a probability that Chriſt and his

followers would have mentioned this poſitive Law, if it be bind

ing.; a very ſtrange thing for a man of his parts to bring ſuch

.; againſt a Law, ſo delivered; as he conteſſetſ that

aw to be, whetherthere had been any after mention of it or no.

But I wºnder how he ºan be ſo blame-worthy as to deny thesab.

bath to be mentioned by Chriſt and his Apoſtles; manifeſt is

that hºwould not have us, think he uſeth to read Amatthew and

*:::::::::::: ſtrºgely forgets whit he reads: if it had

been ſpºkeningstºn Marić days, he might have thoughºo.
ºt - - * * * * - - -
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ave his credit, becauſe few if they could have reproved him, durſt

do it, for fear it ſhould be known they had a Bible, and ſo might

be burned for hereticks; but now every Boy and Girl can take

notice how broad Mr. Baxter can ſpeak 3 and for his ſaying, he

never heard the Sabbath pleaded otherwiſe than from the fourth

Commandement, I muſt#. excuſe for not believing him.

Next he perſwades us, the Law of the fourth Commandement

binds us not, becauſeſaith he, Moſes Law never bound any but

Jews and, Proſtlytes that voluntarily ſubječled to that policy, ,

with other frivolous matter, calling Moſes Legiſlator, juſt as if

the Law had not been Gods, but Moſes Law. But it is not eaſie

for me to believe that he is ſuch a Baby in Regiºn as he makes

himſelf, for how came the Law to bind Jews and Proſelytes and

nobody elſe? can he think God made his Law for ſuch a certain

plot of ground, and for all that ſhould dwell upon it, and leave

the reſt of the world lawleſs f for if it were made for men, what

reaſon can there be wherefore it ſhould not bind one as well as

another, Gentile as well as few 7 and if he do not purpoſely

make himſelf a child to deceive others, I cannot tell how he

ſhould think otherwiſe; for were not ihe Proſelytes Gentiles of

other Nations, and if thoſe Nations were not bound to keep

, Gods Law, how came thoſe Proſelytes to be bound to keep it f

for impoſſible it is that if it had not been Gods will that they

ſhould proſelyte themſelves to his Church, and keep his Law,

their doing ſuch a thing of themſelves could not have pleaſed him,

it could have been but Will-worſhip, and God and his people Iſ

rail alſo might well have ſaid to them, when they came to offer

themſelves to the Church, Who required this at your hands : The

difference he would put betwixt the ten Commandements written

in nature, and in tables of ſtone, is inſignificant with all wiſe and

eonſidering men ; the talk he makes of Laws poſitive, formal,

and: is a parcel of ambiguous words, which being left

:rpretation, tends to deceive the ſimple, to make

them believe§. ſeveral moral Laws, and ſomé bind ope

age and ſort of men, and ſome another, , And then another de

vice is, to load it with names to make it look like a monſter, the

Jews Law, &Moſes Law, materially it is this:§.
:; is nothingal all, and all theſe ſhifts are no

thing but a pačkof devices to lead the Reader into a wood, that

he may there loſe the Sabbath, and not know where to find it in

--- -
the
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the midſt of this confuſion, But ł. truth is, Rºme is honeſter

than all this comes to, for although ſhe have thrown out Gods

holy day, and ſet up her own in the ſtead of it, yet ſhe is ſº ho

neſt as to tell uſ ſo, and not to deceive us with lies, and father

them upon the Scriptures; for the Queſtion is about the ten

Commandements, and Mr. 78axter can find no other moral Laws,

but theſe amongſt all his five ſorts of Laws, for if he could, he

would doubtleſ, have named them, and told us where we ſhould

find them, and how we ſhould know them one from another, but

this is a work too hard for him; for the truth is, the Law given.

in innocency, whether naturally or poſitively moral; the Law of

righteouſneſs 7&ah kept, the Law condemning ſin and com

manding righteouſneſs in the New Teſtament, the Law written'

intables of ſtone, all of them in all the drºſſºs Mr. Paxteriath,

or can paint them out with, are but the very ſame Law expreſt,

£xod.20.3. to the i8th, and this I would prove befo.4 went fur

ther, if the Aſſembly had not ſaved me this labout in the fore

mentioned Book. And for his calling iſ the jewiſºnitional Law,

never given to any other people, it is ſo ſtrange and cºntrary to

the whole Book of God, as alſo to all Authors that ever were ac

counted orthodox, that I need ſay nothing to ſo blaſphénious a

device, eſpecially ſeeing this and ſuch like abſurdities are aſſrººd

by him without all ſhew of procf. But Jaſily, he concludes tºs

ſtory with this bold affirmation, that in Cºſoſes dayes this Law

bound no Nation but the fºws, and therefore ſaith he, it needed

no abregation to the Gentiles, but a declaration that it did not

bind them ; to which I ſay, this declaration that the ten Com

mandements never bound any but the fews, was never made be

fore by Prophets, Apoſtles, or any godly labourers ſince their

time; only now you may take notice it is Mr. Baxters deckara

tion, but who commiſſioned him; to put forth this declaration,

himſelf muſt give an account, for 1 find neither Author nor Text

for any ſuch thing, only Mr.Taxter ſaith it.

His next is this, The whole Law of Moſes formally as ſuch is

abrogated by Chriſt; mark Reader this dočarine, i. He ſaith,

it never bound any but the Jews. 2. He ſaith, it is abrogated by

Chriſt formally. Now if this be true, that the form of ºſoft's

Law Chriſt hath abrogated to the Jews; and it never bound the

gentilet, Mr. Baxter hath at once diſcharged all the world of all

obedience or regard to be had to the five Books of sºloſes; for

- how
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how can any man be obliged to regard a Law that concerns him

not. Secondly, This roundly follows, that the doćtrine of the

Prophets which naturally dependeth thereupon, muſt fall of

courſe, and can be of no uſe to the world. What he means to do

with theſe blind ſtories I know not, unleſs it be to bring in Athe

iſm by whole ſale; but I deſire him to conſider that whatſoever

miſchief he dothelſe, he cannot do a greater to the poor Jews for

his life; for can the Jews believe,or anybody elſe that hath com

mon ſenſe, that the Prophet mentioned, Teut. 18.15,16,17, 18,

19,20. inſtead of ſpeaking Gods words like unto Moſes, ſhould

come to abrogate Moſes Law 2 Now if this doctrine come to the

ears of the Jews, and they ſhould come to Mr. Baxter, and ask

him, Whether it is his own doćtrine and conceit that the sºſeſ.

ſiah abrogated ºſoſes Law: Or whether he hath ſufficient

ground to conclude that it is the doćtrine of Chriſt himſelf f

What wbuld this man ſay? If he took the ſhame of it upon him

ſelf, what could they judge of him? If he ſhould put it off from

himſelf, and ſay it was Chriſts own doćtrine, how could they

chooſe but rejoyce and bleſs God, that neither they nor their Fa

§: put their truſt in ſuch a Saviour; and how can they

chöpſ but look upon Mr. Baxter as an addle-headed man, to ſe

parate from the Church of Rome for breaking the ſecond Gom

mandement, when Mr. Taxter himſelf ſaith, Chriſt hath abro

gated all the ten. But to ſtand to anſwer all his impertinent ex

preſſions, and to diſcover how he wreſteth the Scriptures in every

particular, is too, tedious, as the matter of the Law, and the

form of the Law, the Law of nature and of Chriſt. But accor

ding to his reaſoning, whatever there is of the Law of nature, or

of Chriſt in the ten Commandements, yet as it is written in the

Scriptures, he will have it all at an end, elſe what can be the

meaning of this word ſo often repeated, the whole Law of Moſes

is abrogated as ſuch. So that any man may ſee his deſign is te

perſwade men to diſ-eſteem the expreſs Word of the Lord, as it

is written in the Scriptures of truth; and therefore we have all

this, the Law of nature, and the matter of the Law of nature, a

mere piece of deceit to blind mens underſtandings, to keep them

from knowing the will of God, for there is no ſuch thing as a

Law of nature in any proper ſence, nor any other moral Law

from the beginning of the world to the end of it, but that of the

ten Commandements, as it is contained in the Writings of Moſes

- - - - 1In
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in the 20th of Exod. Now this Law may be called Chriſts Law,

as it is revealed, taught, or confirmed by him, or through his

mediation, but to talk of any ſuch Law of Chriſt under any other

conſideration, is either groſs ignorance or non-ſence. Likewiſe

this Law may be called the Law of nature, either as the Book of .

nature teacheth it, or as we by nature, or the Law of our Crea

tion are bound to keep it. But what is all this to make any alte

ration in that holy and perfeót Law of God, the Decalogue 2

Men may as well talk of more Gods than one, as of more moral

Laws than that of the ten Commandemants, and as ſoon it will

be proved. Now he hath moſt notoriouſly broke the third

Gommandement in abuſing the Scriptures, to make his Reader

think the whole ten Commandements are abrogate, which I here

ſet down, Luk.16.16, joh, I. 17. foh.7, 1923. Aël. 15.5,24.

Gal.5.3. Kom. 2. 12, 14,15,16, 2&m. 3. 19,20, 21, 27,28, 31.

and 4.13, 14,15,16, and 5.13, zo. and 7.4,5,6,7,8,16. and 9.

4,31,32. and 10.5. Gal.2.16,19,21. and 32. Io, 11,12,13,19,

21,24, and 4.21, and 5. 3,4,1423. and 6.13. Eph.2.15. Phil.

3, 6,9. Heb. 7, 1 1,12, 19. and 9, 19. and 10.28. 1 Cor 9. 21.

Now if naming ſtore of Texts would deſtroy Gods Law, Mr.

Baxter hath laid it for dead, but not one of them is opened by

him to ſhºw how it ſerves his turn, but there is good reaſon for

that, becauſe there is not one of them all but what ſpeaks direétly

againſt him, or to ſome other thing quite different from that he

would have it prove. But I muſt note one paſſage more,thus ex

preſt by him ; It's not part but the whole Law of Moſes which

Paul excludeth, ( which I ever acknowledged to the Antinomi

ans, though they take me for their too great adverſary.) Mark

this acknowledgement, and ſee whether he might not well be

ſo accounted by them, but it muſt then be for hardening of them

in their lawleſs tenants. But he not truſting to all theſe Texts,

preſſeth another to this ſervice, which he thinks he may argue,

2 Cor.3. 3,7,11. for the ceſſation of the ten Precepts; where,

note Reader, his fallacy in picking out ſome words of the Text,

and leaving others, juſt as the Devil did, `Mat.4.6. in urging

Pſal. 91. I I, 12. to our Saviour; ſuch dealing with the holy

Scriptures may, if God prevent it hot, ſoon hatch a brood of A

theiſts, to render both them and Mr. Baxters painfull labours

alſo informer Books, a ſcorn; for might not an Atheiſt,with as

good a colour of reaſon ſay, the God is dead that brought up the
* - G. - children
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children of Iſrael out of the Land of &gypt, and name Jer, 23.7,8.

and then ſay, as his Commentary upon the place, nothing but

partial violence can evade the force of this Text. And now to

the Text it ſelf, evident it is that the ſcope of the place is not to

perſwade the Corinths againſt the continuation of the ten

Commandements, as a rule of life, but to exalt the miniſtration

of the Goſpel, as more powerfull for the converſion of men un

to God, then the miniſtration of the Law when it was written

in tables of ſtone. For though they had ſo glorious a diſcovery

of God and of his counſel, in that diſpenſation in that day, yet

they remained blinded and hardened for all that'; but the mini

ſtration of the Goſpel and preſence of the Spirit with it, had

wrought that in the hearts of the Corinthians by Pauls Miniſtry,

which the Jews negºing and refuſing fell ſhort of, hafnely, a

ſaving, ſanétifying faith. For although they did believe Moſes,

yet rejećting the light of the Goſpel that came into the world

ſince Čhriſt, coming in the fleſh, were ſtill, or became thereby,

which you will, ſo blind, that they underſtood not the end of

• Moſes Miniſtry, but read the Old Teſtament without fruit,

as appears in the 14, 15. verſes of the Chap. But it will never

be proved from this Text, that either the Law it ſelf or the glo

rious miniſtration of it either, is done away in Mr. Baxters

ſence, but to this day the miniſtration of it ſhines bright enough,

for Dr. Owen to argue with great authority, the perpetuity of

the Decalogue. But I ſhall grant him, that the miniſtration of

s/Moſes there pointed at, is done away in ſuch a ſence as the

light of the Moon is put away by the riſing of the Sun in a clear

.# out-ſhining of it, as may be inſtanced from that fore

named Text, Jer, 23.7,8. Can Mr. Baxter or any man ever

imagine, that the dayes will ever come, that the ſame God that

brought up Iſrael from Egypt, either doth not live, or that

ſmen ſhall either be afraid or aſhamed to ſay he lives, or to make

any the leaſt queſtion againſt the ever-living of the God that

wrought that deliverance, but only to ſignifie that there was a

work in the heart of the ſame God to do, which when it was

done would out-ſhine the other. And this any man may ſee to

be the ſence of 2 Cor. 3d, chap. that is not wilfully blind, that

although the glory of God did ſhine in his writing the Law to .

put in the Ark, which according to Phil 4, 19, with other pla

ces, if need were, may well be interpreted grace or rich mercy,

- yet

.
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yet the grace or riches ofgº followed in a more clear diſ

covery of the Goſpel, and the gracious ends God had in the then

delivery of his law as he did, being now with plainneſs expreſt,

Rem, 5, 20, 21. Rom. Io. 4, with other places, which in that

day were darkly hinted, is much more glorious, and this is Pauls

ſence, as appears in the 8, 9, 10. verſes of that 2 Cor. 3. for if it

were done away in Mr. Baxters ſenſe, how could it be a killing

Letter, a Law of Death, and Gondemnation ? Sure if it be the

Law that bringeth death and condemnation, it muſt be in force

to injoyn obedience. Again, there were no place for Paul to com

plain of the Jews blindneſs, and of the vail upon their hearts in

reading the old Teſtament,if it be wholly abrogated ; for what

makes it matter whether a Law be underſtood or no, that binds

nobody, for he told us before that it was abrogated to the Jews

and for the Gentiles, there needed nothing but a declaration that

it did not bind them, but I have diſcharged this Text in an Ap

pendix to Mr. Spittlehouſe book of the morality of the Sabbath

long agoe, or ſuch abſurdities Mr. Baxter puts on it, and I ſhall

here give ſome reaſons further for clearing this truth namely,

that the moral law of God, or law of ten Commandements re

mains to the end of the world a rule of Godlyneſs and

Righteouſneſs in every jot and tittle of it, therefore the

fourth Command muſt needs remain with the ſame names

God himſelf hath baptized it with, or with his own mouth given

to it, the ſeventh the Sabbath offehovah thy god, which cannot be

taken from it without offering much more violence to it, then to

job it of a jot or a tittle, Now beſides this Text hinted, Mat. 5.

17, 18, 19, 20, 21. where it is plain beyond all poſſibility of de

nial, that the ten precepts expreſt, &od zo, are meant or inten

ded; in which words with the context it is moſt plain, that our

Lord would-not have us think he came to make void one tittle of

it to the worlds end, but to confirm it a rule of life, to all his

diſciples, to make them ſhine as lights in the world; unto which I

might add a hundred more, but conſider theſe few moſt plain

and readieſt in memory, Luke 16, 17. Kom. 3, 19. 31. I Cor, 9.

8. 21. and 14.34, and 15.56. 1 Tim. 1.5. 9 fame; 2. 8, 9, 10,

II, and 4, 11. I john 3, 3, to 12. 2 john 4, 5, 6, all which pla

ces be ſo plain, they need no expoſition, but I ſhall add to theſe

; G2 plain
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plain, Texts theſe further reaſons to prove the perpetus' continus

ance of this law.

Firſt reaſon, becauſe it is pronounced by our Lord Jeſus him

ſelf to be a law of equity, cºat. 7, 11. Now whatever is done.

againſt a law of equity, is done againſt equity it ſelf, but mani.

feſt it is, Chriſt commandeth equity, and that from the autho

rity of the Law, therefore he did not aboliſh it.

Secondly, it is, declared by him, “Mat. 22.40. that this law,

is the Epitome or ſubſtance of all the Prophets, and if it be ab

rogated, the whole old Teſtament muſt fall with it of courſe $.

but to ſay that Chriſt came to abrogate the old, Teſtament, is 4.

Blaſphemy high enough for a Ranter. , - .

Thirdly, this law is the law, by which the Lord Chriſt will

judge the manners of all the world at the Judgment day, Rom. 2,

chap, which could not be except it were a rule of life to all the

world.

Fourthly, it is one great work of the Holy Spirit, to write this

law in the hearts of his people, which would be but a vain work if

it were not a continuing law.

Fifthly, the Law haſh an office aſſigned it, which is of perpe. .

tual uſe to all the world, Kom.3.20. and 7.7, therefore it muſt re

main a law for ever; for no man can know ſin by the law, unleſs.

it be his duty to keep it. ^

Sixthly, the Law hath nothing in it contrary, to the tendereſt.

part of the Goſpel, no more then the Faith or the Goſpel hath a

gainſt the law, but they do their diſtinét offices without jarr or

interrupting each other in their courſe, Rom. 3. 19, 20, 28, 29.

30, 31, and therefore there is no reaſon wherefore the Law

. rule of life ſhould be aboliſhed any more then the Gof.

pèl.

Seventhly, holineſs, juſtice, and goodneſs, being the nature of,

this law, it cannot be aboliſhed, except holineſs, juſtice, and good.

neſs be ſo alſo. But this is the deſcription Paul gives of the Law,

Rom. 7. 12. and in the next words tells us, that there is nothing in

the nature of the Law by which man becomes a ſufferer but in.

ſin, which is contrary to the Law, and for my part I cannot ſee,

no reaſon wherefore any man ſhould once ſuppoſe or imagine he

is not bound to keep the ten &ommandments, unleſs he greatly,

want either wiſdom of honeſty:

-i.The e
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The eighth reaſon wherefore hi. holy Law muſt needs be

perpetual, is, becauſe it was one of the ends of Chriſ's coming,

and dying, that his people might be ſupplyed with ſtrength of

grace to keep it, yea, to keep it fully, Ram. 8.2, 3,4, the words

are moſt expreſs, that the righteouſneſs of the Law might be ful

filled in us, he doth not ſay for us, but in us; but if they did ſo

ſay, yet were the proof for this thing ſtrorgard clear; for there

canbe no neceſſity for Chriſts fulfilling this law for us, if we our

ſelves were not bound to fulfillir, ard he can never be ſuppoſed to.

deſign the fulfilling of it,that weekly breaks the fourth Command.

with allowance.
-

Ninthly, the Law hath an unchangeable goodneſs in it as ever.

it had, and in and of it ſelf; it will do mankind as much good as

ever it would have done, and no more harm then in the day of

innocence. For however the Law kills, or condemns, it comes.

not to paſs through any defiét in the Law, but through that ſin

ful alteration that is in man, and that the Law retains its

primitive goodneſs, ſee Rom, 10.5. Now it is againſt all

reaſon, that Gods good law ſhould be aboliſhed for mans fault.

Bur, ... *

alteration; for if any thing be added to that which is per

feót, it cannot mend it, but blemiſh it ; nor can a jot or ,

a tittle be taken from.it, but it muſt loſe ſo much of its per

feſtion.

Eleventhly, this Law hath ſo perfºr a congruity with that a:

biding grace of love, I Cor. 13.8. 13, Rom. 13. 8,10. that it is...,

.* to think the one can be abrogated any more then the
Ot -

er,

Twelfthly and laſtly, the Scripture expreſſeth, Gal. 3. 13. that.

the great work of redemption conſiſteth in bearing the curſe of

the Law for us, to free us from the curſe thereof. And impoſſible.

it is that we can be delivered from the curſe of the Law, and from .

the obedience of it alſo ; for it can never curſe him that oweth it

no obedience.

And unto all theſe Texts and Reaſons, I ſhall add thus much ;
that all the mention that is made of the law in them muſt of ne:

cºffity intend that law proclaimed by the Lord at Sinai, if Chriſt

- - - and,

Tenthly, Seeing the ſpirit of God hath given this Law the name.

of a perfect Law, it muſt needs remain for ever, without the leaſt.
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and his Apoſtles intended any body ſhould underſtand what they

meant by what they ſaid;evident it is beyond all doubt, hât thoſe

well known commandments they every where intend, and for his

urging thoſe Texts in the Heb. Epheſ, and Coloſ, as he doth. I on

ly ſay it is below a man that profeſſeth fo much knowledge as to

undertake to write books,to bring thoſe Texts to prove the abro

ation of the ten commandments, which never were underſtood, .
C

to be ſhadows of the body of Chriſt by any man but Mr. Baxter

nor thoſe Texts. Coloſ. Epheſ, and Hab, otherwiſe then ſhadows,

much leſs does it become a Miniſter of the Goſpel. For if it be,

ignorance it is both ſinfull and ſhameful, and it muſt ſpring from

that root or a worſe, but this is an ordinary ſin with him, to

preſs whole files of Texts at a time, to ſerve in his warfare, whe

ther they will or no. Now for the Objećtions and Anſwers'

which takes up the latter part of this chap, any rational man may

ſee the lameneſs of his cauſe, by his frequent denials and grants,

touching the very ſame law; for when he hath done all he can

to render it ſtanding in the book of God for a Cipher, yet can

he find no other law of nature, or of Chriſt, but it : See the 77

page, and note, how far that Text is from ſerving his intereſt,

with which he would put all out of doubt; page 80. Col. 2. 16.

where the Sabbaths there intended are expreſly ſaid to be ſhadows.

of the body of Chriſt; which no man will ſay of that Sabbath

appointed in innocency,that is in his right mind, but the ſeventh

day on which God reited from his work he appointed for his

worſhip by Mr. Baxters own confeſſion, 89 page ; but I am not

willing to trouble my ſelf or Reader with all that might be

anſwered, czcept the whole book were more conſiderable then

.it is. I find in the end of his book an Appendix, wherein i.

ceive ſome worthy pen hath wrote unto him, it may be to ſtop

his courſe,when he might hear what work he was about, but this

is my conjećture. But evident it is,that the reaſons given him by

that hand are ſubſtantial, and grounded upon the Scriptures, and

ſeeing ſuch arguments ſo headily turned off by Mr. Baxter, with

a found of empty words, makes me to fear that he is a very wilful

man, but I will not take work out of ſo worthy a workmans hand,

or elſe I ſhould not folk; Mr. Baxter go. Bji Mr. Baxter in the

end of his Poſtſcript ſignifieth he will not allow himſelf to be an
º -- ~ * .” -- -º - “. . . . . . • -: --- -- ſwered,

* * * *
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ſwered except Dočtor Toung be anſwered alſo , but this

ſorry ſhift to ſtop the Pens of men till he be anſwered, ,

that hath written as ill as himſelf, muſt not ſerve his

turn, he cannot be ſo excuſed, as ill I ſay, if he ſpeak truth, and I

was not very willing to take up my time to anſwer ſo much of his

book as I have done, if there had not been a juſt neceſſity. Se

condly as a more full anſwer, if Mr. Paxters book and Dr. Youngs

be ſo neer a kin, that the one is an Appendix to the other, more

large, but the ſame for ſubſtance, then the anſwer to Mr. Bax

ters, anſwers the Dočtors alſo,

-

-

Courteous Reader, theſe Erratae; thouart deſired to mend 3

with thy Pen.

P Age 6.1.18.read to truth. p.7.1.3.3.r.and brings.p. Iol.3.r.the Sunday.].6

leave out Chriſt, and add or 1.15.leave out though.P.11.1.3.3.r. 139.P.12.

1:15.leave out upon, r.from.].1.6. for ſhaddery,r.ſhadowy.l.32.for givenir. gi

ving.l.34-rand for him.p.14. 1.f4. r. at a. p. 16.1. 5. for Covenant of Grace

*Covenant Grace.p.18.1.1 r. Apoſiles and all pigl.26, leave out of P. 24.l.

3-rºofreaſon.p.33.139.rfalſified.
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